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An Analytical Study of Burmese Kinship Terms

in Danubyu Township, Myanmar”
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Abstracts

The Burmese kinship terms can be divided into native kinship terms and foreign
kinship terms depending on the source, and can also be divided into civil kinship terms and
royal kinship terms depending on the users. Burmese kinship terms have different degrees of
distinction in the following six dimensions: paternal and maternal, age, sex, linearity and
collateral, consanguinity, affinity, users, and occasions of use. The unique rules for using
Burmese kinship terms reflect the Burmese concept of distinctions between superiority and
inferiority, seniors and juniors, intimacy, and estrangement. Furthermore, Burmese kinship
terms reflect the form of marriage that the Burmese have experienced and also reflect the
ethnic cognitive orientation of Burmese in terms of the familiarity of experience, cognitive

distance, and metaphorical thinking.
Keywords : Kinship terms; Burmese language; Culture; Dialect

Introduction

Burmese is the official language of Myanmar (since 1989, the name for Burma)
where it is spoken by 48 million people. It is also the largest country in mainland Southeast
Asia, bounded by Bangladesh and India on the northwest, China on the north and northeast,
and Laos and Thailand on the east (John Okell, 2002 : 9). It is the seat of the Danubyu
Township in the Maubin District by perhaps population, 105,420 people. It is closely related

to Danubyu Burmese of Myanmar. Therefore, the Danubyu Burmese dialect in this area may

" Received April 23, 2021; Revised July 5, 2021; Accepted July 8, 2021



42 arsarswszsssuyn U9 1 atuil 2 (nsngIeu - SuaAN 2564)

have been settled here for a long time. Though their communities are among village, which
people speak Burmese language, they still communicate by using their mother tongue in
their daily lives (Myint Soe, 1999 : 19).

Burmese belongs to the Burmish branch of the Burmese-Lolo (or Lolo- Burmese)
subgroup of the South-Eastern branch of the Tibeto-Burman family (Nicoletta Romeo,
“Aspect in Burmese. meaning and function” (John Benjamins, 2008 : 5). The standard
variety is spoken in Mandalay Burmese, Yangon Burmese, Ayeyarwady Burmese, Chindwin
Burmese, while distinct dialects include Arakanese in the west (2.8 million speakers),
Tavoyan (400,000) and Beik (250,000) in the south-east, east central Intha (90,000), Danu
(100,000) and Taungyo (40,000), and west central Yaw (20,000) (Bradley, D. (ed)., 1997 : 41).
As for Danubyu Burmese is spoken in the Ayeyarwady Division of south-west Myanmar,
located on the west bank of the Ayeyarwaddy River in the Ayeyarwaddy Delta.

The researchers this purpose is to analyze Burmese kinship systems. The Burmese
kinship system has many of the kinship terms used in Burmese today which is extant or
derived from Old Burmese (Jenny, Mathias., 2015 : 4-6). These include the terms used to
reference siblings and in-lows. The material concerning the Burmese kinship terms is a fairly
complex system used to define the family in the Burmese language, as it is manifested’ in
the township of Danubyu Burma. In and near the urban centers, where the secularizing
influences of the South-West have permeated the indigenous custom to a greater extent,
practice is likely to diverge from ideal pattens much more than in the small, homogenous
village communities. Our concern here is with the social life of the ordinary peasantry of
Danubyu Burma. It is hoped that these data may contribute in some measures to a very
scant and fragmentary knowledge of modern Burmese culture (Mi Mi Khaing, in Macmillan &
Co., Landon, 1049-50 : 104.). In the Burmese kinship systems as follows: (Burling, Robbins,
1965 : 106-117)

1) Maternal and parental lineages are not distinguished, except for members of
the parents’ generations.

2) Relative age of a sibling relation is considered.

3) Gender of the relative is distinguished.

4) Generation from ego is indicated.

The basic consanguineal and affinal kinship terms are shown in Fingers 1, 2, and 3.
The kinship terms, corresponding to the numbers shown on the diagrams, are as follows: (W.

S. Corny, 1944 : 201)
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a) Mother /amei/amei/, b). Father /ahpei/epMei/, and c). Pharji: Parent’s elder

brother; parent’s elder sister’s husband.

The researcher chose to analyze Burmese dialect in Danubyu Township for the
past research results. The researcher finds out the kinship terms of the Burmese dialect in
Danubyu Township as the data collection place. So, it is necessary to study, research and
collect information in all aspects. For this reason, the researcher is interested in studying
Burmese kinship terms in Danubyu Township for collecting information about kinship
systems as part of the language and culture of ethnic groups.

However, we have not found the study results that systematically discuss the
social-cultural, and ethnic cognition behind the semantic system of Burmese kinship terms
as well as the rules of using Burmese kinship terms. The theory of experience familiarity and
cognitive distance believes that all of our perceptions are based on our physical experience,
and the more we experience certain social facts, the more details we can know about them
(Shu, H., G. Edwards & C. Qi., 2013 : 290-296). Simultaneously, in the process of forming our
perception of the outside world, conceptual metaphor and metonymy serve as important
cognitive means and thinking methods (Tang, Q-H. & W-C. Rama., 2019 : 118-123). Therefore,
studying Burmese kinship terms not only helps us to explore the social culture of the Burma
people but also helps us to further understand the ethnic cognitive orientation of the Burma

people.

Objectives of the Study

1. To study the Burmese Kinship Terms in Danubyu Township.

2. To analyze the type and function of Burmese Kinship Terms in Danubyu
Township.

3. To find out the characteristics of Burmese Kinship Terms from the Culture in

Danubyu Township.

Research Methodology

This research is a documentary research method. The researcher revised the
principle, theory, and literature concerning the analysis of Burmese kinship systems in
Danubyu Township. The research tools used to collect data consist of kinship systems think
tanks and video and voice recordings. Also, the researcher prepared a convenient form for
recording kinship data by creating a family genealogy for analytical convenience. The

research tools used to collect data consist of kinship systems think tanks and video and
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voice recordings. Also, the researcher prepared a convenient form for recording kinship data
by creating a family genealogy for analytical convenience. Then, the researcher studied from
A Burmese — English Dictionary, the Myanmar Dictionary, and the modern usage of Burmese
books, academic books, thesis, documentaries, articles, and journals. After receiving the
words from the local Burmese relatives, the researcher analyzed the data by using the

componential analysis method.

Results

1. The Results of the Analysis of the Categorization of Danubyu Burmese
Kinship Terms

Danubyu Burmese kinship terms are a complicated system, which can be divided
into different categories according to different standards.

According to the source, it can be divided into native language kinship terms and
foreign language kinship terms. Native language kinship terms refer to a set of inherent
kinship terms formed with the continuous development and improvement of Burmese
language. They are the main and core part of the Burmese kinship term system. Foreign
language kinship terms refer to kinship terms borrowed from other ethnic languages when
Burma ethnic group is in the course of interaction with other ethnic groups. Foreign language
kinship terms in Burmese are mainly borrowed from Pali-Sanskrit and other language.

According to the users of Burmese kinship terms, many of the kinship terms used
in Burmese today are extant or derived from Old Burmese. These include the terms used to
reference siblings and in-laws. they can be divided into common kinship terms and royal
kinship terms. Common kinship terms are kinship terms that can be used by all Danubyu
Burma people. Royal kinship terms refer to the kinship terms that are only allowed to be
used by members of the Burma royal family.

The Danubyu Burmese kinship system identifies and recognizes six generations of
direct ancestors, excluding the ego and the Burmese kinship system identifies seven
generations of direct descendants, excluding the ego:

Table: 1. Grades of kinship terms from the Pali-Sanskrit

Kindship Meaning Kinship Meaning
great-grandfather’s great-

bo:/b3/ grandfather (7 generations | tha:/034/ (1 generation removed)
removed)
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great-grandfather’s great-

be:/bé/ grandfather (6 generations | mjei:/myéi/ (2 generations removed)
removed)
great-grandfather’s

bin:/bi/ grandfather (5 generations miji':/myi?/ (3 generations removed)
removed)

o great-grandfather’s father (4 | ti:/ti

bi:/bi/ Al (4 generations removed)
generations removed)
great-grandfather (3

bei:/béi/ tu':/tu?/ (5 generations removed)
generations removed)
grandfather (2 generations

bou:/bo/ kju':/qu?/ (6 generations removed)
removed)

ba:/ba/ father (1 generation removed) | hse':/s"e?/ (7 generations removed)

Table: 2. Royal kinship terms in Danubyu Burmese

Kinship

Meaning

Kinship

Meaning

ahpou:/aphd/

paternal grandfather

ahpou:/aphd/

paternal grandfather

ahpwa:/ap"wa/

paternal grandmother

ahpwa:/ap"wa/

maternal grandmother

ahpei:/ap"eéi/

father

amei:/omei/

mother

ba. gji:/ba dzi/ | uncle (father’s brother) ba. gji:ba d3i uncle (mother’s brother)
ado:/ad5/ aunt (father’s sister) ado:/add/ aunt (mother’s sister
akou:/ako/ elder brother ama:/ama/ elder sister

nji:/ni/ younger brother ?Ij;ia()nrjs;/ma:/n‘l younger sister

tha:/63/ son thamiz;/@ami/ | daughter

lin:/1i/ husband maja:/maya/ wife

relationship between uncle

khami: khame:

relationship between

tu ajiz/tuayi/ | or aunt and nephew or . parents of a married
/k"ami k"ame?/
niece couple
cousin; relationship

maja: nji
akou:/maya ni
ako/

relationship between the

husbands of two sisters

thami: mjau’
tha:/Bami
myauo? 03/

between daughters of

brothers and sons of

sisters.
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The Burmese kinship system also recognizes various relationships between family

members including:

Table: 3. Common kinship terms in Danubyu Burmese

Kinship

Meaning

Kinship

Meaning

jau' khama. jau'

father-in-law

jau' khama. mein:

mother-in-law

kjadhu:/yau? kPama (husband’s father) madhu:/yau? kPama (husband’s
N uspand’s tfather N N
yau? fadu/ meiil madu/ mother)
uncle (father’s or uncle (father’s or
ba. gji:/bg d3i/ mother’s elder | ba. dwei:/ba dwéi/ mother’s younger
brother) brother)
o uncle (father’s or o uncle (father’s
u: gji:/ua dzi/ , u: gji:/a ozi/ o
u: lei:/a 16/ mother’s elder u: leiz/a 16/ younger sister’s

sister’s husband)

husband)

dweido:/dwéi d3/,
dogji:/d3 dzi/,
dodo:/d3 d3y/,
gjido:/dzi d3/

aunt (father’s or
mother’s elder

sister)

ado:/ad3/, dwei:
lei:/dwéi léi/,
dolei:/d3 léi/

aunt (father’s or
mother’s younger

sister)

ahpoulei:/ap"6 1éi/

grand uncle (an
uncle of one’s

father or mother)

ahpwa: lei:/ap"wa léi/

grand aunt (the
aunt of one’s

father or mother)

tu:/tu/

nephew (sibling’s

son)

tu ma:/tu ma/

niece (sibling’s

daughter)

khe ma:/k"é ma/ (or)

maji:/mayi/

sister-in-law (elder
brother’s wife,
elder cousin’s wife,
husband’s elder
sister, wife’s elder

sister)

khe ma:/k"é ma/ (or)

maji:/mayi/

sister-in-law
(younger brother’s
wife, younger
cousin’s wife,
husband’s younger
sister, wife’s

younger sister)

jau' hpa:/yao? pha/

brother-in-law
(sister’s husband
husband’s younger

brother

khe: ou:/k"é o/

brother-in-law
(elder sister's
husband

(female ego)
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wife’s brother) Husband’s elder

brother)

drother-in-law
describing the
(younger sister’s
relation between

mat':/ma?/ husband /thami: jau' khama/

ts-in-L d
(female ego) /B6ami yau? k"ama/ parents-in-law an
their son /
husband’s younger

daughter-in-law

brother)
son-in-law
son-in-law
thame':/8ame?/ (daughter’s tu:/tu/
(niece’s husband)
husband)
daughter-in-law daughter-in-law
chwei: ma:/{"wéi ma/ . tu ma:/tu ma/ .
(son’s wife) (nephew’s wife)
father-in-law mother-in-law
yaukhka.hti:/jaurk"athi/ yaukhka.ma:/jaurkrama/
(spouse’s father) (spouse’s mother)

2. The Factures of Danubyu Burmese Kinship Terms

Through the analysis of Danubyu Burmese kin terms in Tables 1-3, the researcher
found that Burmese kin terms have many unique characteristics. And researcher will
summarize the characteristics of Burmese kinship terms from the following six aspects:
paternal and maternal, age, gender, linearity and collateral, consanguinity and affinity, and
users and occasions of use.

2.1 Paternal and Maternal Distinctions are Not Strict

In terms of Danubyu Burmese kinship, paternal and maternal distinctions are
different across generations. The paternal and maternal lines are strictly distinguished in the
generations of great-grandparents and grandparents. In the parental generation, apart from
the elder brother and the elder sister of the father and the mother who does not distinguish
between paternal and maternal lines, the others are strictly distinguished between paternal
and maternal lines.

2.2 There are Different Distinctions Between Older and Younger Members in

the Same Generation
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No distinction is made between the eldest and youngest in the generation of
great-grandfathers and grandfathers. Among the generation of parents, there is a strict age
distinction based on parents: people older than parents and younger than parents have
different designations. Among the ego generation, people older than ego and younger than
ego have different names. And no distinction is made between the generations of sons,
grandchildren, and great-grandchildren.

2.3 Gender Distinction is Not Strict

The Danubyu kinship terms in the generations of great-grandfather and grandfather
have a strict gender distinction. However, there is no gender distinction in consanguinity
kinship terms in the generations of ego, children, grandchildren, and great-grandchildren. In
these, generations, when it is necessary to specify a gender, the speaker only needs to add
the word /jau' kja/ /yauv? fa/ ‘male’ or /mein: ma/ /meili ma/ ‘female’ after the
corresponding kinship terms.

However, in the parental generation, apart from the father and mother’s younger
brother and younger sister who does not distinguish between genders, the rest are strictly
distinguished in terms of gender. In addition, all affinity kinship terms in every generation
have a strict gender distinction.

2.4 The Distinction Between the Lineal and the Collateral is Not Strict

In Danubyu kinship terms of Burmese, except for the children’s generation where
there is a strict distinction between the lineal and the collateral, the other generations have
no distinction between the lineal and the collateral.

2.5 The Distinction Between Consanguinity and Affinity is Not Strict

There is no distinction between consanguinity and affinity in the generations of
great-grandfather and grandfather. But consanguinity and affinity are distinguished in other
generations. For most of the affinity kinship terms of the Burmese language, the word /jau'
kja:/ /yau? a/ is added after the corresponding male consanguinity kinship terms to address
male affinity, and the word /kja: /fa/ /ma.ma/ is added after the corresponding female
consanguinity kinship terms to address female affinity. Only the parents of one’s spouse

have special appellations. The husband’s father is called yaukhka.hti:/ /jau?hathi/ /yau?

khama_ yau? fadu/, the husband’s mother is called yaukhka.ma:/jau?khema/, and the wife’s
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father is called yaukhka. hti:/ /jau?khathi/ /yau? khama yau? fadu/, the wife’s mother is
called yaukhka.ma:/jaus?khema/.

3. Rules of Using Danubyu Burmese Kinship Terms

Every kinship term in Danubyu Burmese has its fixed meaning. Therefore, we need
to analyze the rules of using Burmese kinship terms in addition to analyzing its system and
characteristics. By investigating the specific use of Burmese kinship terms, the researcher
found that the current use of Burmese kinship terms mainly has the following rules:

3.1 Use of Kinship Terms Based on Generation and Age

For elders or people who are of the same generation as we are but older than
ourselves, kinship terms will be used to directly refer to them. However, for younger
generations or people who are of the same generation as we are but younger than
ourselves, their names or nicknames are generally used to refer to them directly. For
example, children call their father ahpei:/ap"éi/ and call their mother amei/ameéi/, while
parents usually call their children by using their names or nicknames.

3.2 The Use of Burmese Kinship Terms Has Differences Between Direct
Address and Indirect Address

The use of Burmese kinship terms has differences between direct address and
indirect address in communication. According to the different communication occasions and
different communication objects, the use of Burmese kinship terms is different. For younger
generations or people who are of the same generation as we are but younger than us, in the
direct address, we often use their names to address them; while in the indirect address, we
often use kinship terms to address them. However, for elders or people who are of the
same generation as we are but older than us, either direct address or indirect address, we
often use kinship terms to address (or refer to) them.

3.2.1 Using Kinship Terms To Address Non-Relatives

In Burmese society, people often get used to using kinship terms to refer to
people who have no kinship with them, such as using ahpou:/ap"é/ ‘grandfather’ to address
male non-relatives who are of similar age to their grandfather, or using ba:/ba/to address
male or female non-relatives who are older than them.

3.2.2 Using Asymmetric Kinship Terms to Address Non-Relatives
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Another special generalized use of kinship terms in Burmese is the use of
asymmetric kinship terms to address non-relatives. For example, parents address children
older than their children (non-relative relationships) as akou:/ako/ ‘older brother or older
sister’, and address the children younger than their children (non-relative relationships) as
ama:/ama/ ‘younger brother or younger sister’, and so on.

Vocabulary is a symbolic concept. Any vocabulary expresses a concept already
formed in our brain. Intergenerational differences in Burmese kinship terms reflect
experience and familiarity in Burmese cognition. Through the analysis of Burmese kinship
terms, we can see that Burmese kinship terms exhibit the most detailed distinction among
parental kinship terms (see Table 1-3 for details). Indeed, in daily life, from childhood to
adulthood, the relatives that people contact most often are relatives of their parents’
generation. When people have frequent contact with the parents of the parents’ generation,
they have formed a multi-perspective cognition of them, and they are well aware of the
subtle differences between them. These cognitions are reflected in language by referring to
them using different related terms.

Relatives of other generations lack cognition due to lack of experience so Burmese
people do not distinguish between them much. For example, relatives of people’s great-
grandfathers and above generations, in reality, due to the limitation of a life cycle, hardly
come into contact with them. Some of their cognition is obtained through the narration of
relatives or written records such as genealogy. Therefore, people often know very little
about them. At present, in Burma, relatives of the great-grandfather and above generations
are usually addressed only using the kinship term ahpou:/ap"é/. In the Burmese language,
ahpou:/aphd/ has the meaning of forebear or ancestor. From the use of this kinship term, we
can see that Burmese people’s cognition of great-grandfathers and above generations is very
vague. Another example is a relatively special phenomenon in Burmese, namely tu aji:/tu
ayi/, which is used to refer to the nephew, niece, grandson, and granddaughter. Many
language researchers have noticed this phenomenon. This is also a more common
phenomenon in the entire Burmese language. But for this phenomenon, language
researchers have not yet given an explanation that is acceptable to many parties. We

believe that the emergence of the use of this kinship term reflects Burmese people’s
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cognition of mental distance orientation for kinship. In Burmese people’s cognition, relatives
of their own children, whether they are nephews, nieces, or grandchildren, all have a further
relationship with them. Although they belong to different generations, there is no difference
in the mental cognitive distance, so they use the same kinship term to address.

In addition, it can be seen from table 1-3 that among Burmese kinship terms, the
kinship terms for relatives of the parents’ generation is the largest in number and most
complicated. When researcher take parental generation as the center, up as the generations
increase and down as the generations decrease, the number of kinship terms in every
generation is gradually decreasing. This fully reflects the experience of familiarity and
cognitive distance orientation in Burmese people’s cognition.

Conclusion

The history of a language is a vital part of our everyday lives. We use language to
communicate with others, whether this be in the form of speech, writing, or gestures. It is
often highly structured and complex, following specific grammar rules and social
conventions. The Burmese language, as a language used in real life, is actually the result of
the long-term development of Burmese society. It retains traces of social evolution at
different periods of history. Through the analysis of Burmese kinship terms, the researcher
can see that the language is not a mere symbol, but the product of national cognition,
accumulation, and refractions of national culture. As an important part of the Burmese
language, Burmese kinship terms are one of the important marks of the history and culture
of Burmese society, which reflect the national cognitive orientation of the Burmese people
and their development background. culture from antiquity to the present day. Through the
study of Burmese kinship terms, on the one hand, we come to understand the national
cognitive orientation of the Burmese people; on the other hand, it also provides us with a
linguistic perspective to know the development of Burmese society.

Discussion

Metaphors and metonymies are important daily cognitive means and thinking
methods. When people are performing cognition and reasoning, they often use metaphor or

metonymy as a cognitive means. Through metaphor or metonymy, on the one hand, people
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can tumn abstraction into concreteness, unfamiliarity into familiarity, complexity into
conciseness, etc.; on the other hand, they can express some emotional cognition.

As a product of national cognition, any language, and its verbal expressions
contain a lot of metaphorical thinking and metaphorical and metonymic expressions.
Burmese kind of metaphorical thinking and metaphorical and metonymic expression also
exists in the system of Burmese kinship terms.

First of all, in Burmese kinship terms, the essence of using ahpou:/ap"¢/ to refer to
the relatives of the great-grandparents and above generations is a kind of metonymy, using
the feature of old age to metonymize kinship. In addition to concisely referring to kinship,
this metonymy also expresses people’s respectful and awe-inspiring emotional cognition to
the predecessors of the family.

Secondly, in contemporary Burmese society, people often like to wuse
asymmetrical kinship terms to address people who have a certain relationship with them.
For instance, when a mother speaks to her child, she addresses her husband lin:/li/ ‘dad’,
and addresses her brother u: lei:/u &I/ ‘uncle’; parents address the children who are older
than their own children (non-relative relationships) as u: gji:/4 d3i/ ‘brother or sister’; and so
on. This is also a metonymic use, where parents use their own children to metonymize
themselves through blood bonds, and then address others as their own children. Through
these metonymies, the speakers lower their own status and elevate the listener’s status,
which not only expresses respect for the listener but also plays a role in reducing the
mental distance between each other.

Third, using Burmese kinship terms to address people other than relatives is
essentially a metaphor. People establish a cross-space mapping based on the similarity
between these non-relatives and their relatives in age, gender, and other characteristics, so
as to construct metaphors to achieve social addressing. This reflects Burmese people’s
metaphorical cognitive orientation of turning strangeness into familiarity.

Fourth, metaphorical thinking in Burmese kinship terms is also reflected in the use
of orientational metaphors. In the Burmese kinship term system, the Burmese people use
internal and external orientational metaphors to refer to consanguinity and affinity. For a

family, consansuinities often occupy the majority, while affinities are relatively fewer than
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consanguinities. According to the figure and ground theory, when people recognize things,
the first thing they pay attention to is the focused part, which is reflected by giving special
speech marks in language expression. k"é o/ and /6ame?/, which are used to indicate affinity
relationships in Burmese kinship terms, refer to “males from other families” and “females
from other families” respectively. In the cognition of Burmese people, people who join a
certain family through a marital relationship are considered foreign and exist in opposition to

the inner group of the consansuinity in the family.

Suggestion

The researcher suggests that the language should be studied on the basis of
Ethnomimetic because, as far as the researcher has shown, there is a very little work in this
field compared to the work of the study of terms of kinship that they should be studied,
learned and supported for further studies as follows:

1. The study of Burmese kinship terms in other places, such as the central region,
the north, etc,, or kinship terms in other countries of the world.

2. The Study brings the kinship terms in Burmese to be used between relatives
and non-relatives as well as the use of relatives in other circles and other Burmese

languages in different fields.
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Abstract

The doctrine of paticcasamuppada or Dependent Origination is one of the most
important teachings of Buddhism. It is because of the mystery of birth, old age and death that
Buddha arise in the world. There is no realm of existence in which these realities do not exist,
and it is the sole purpose of the Buddha’s enlightenment to penetrate into their root causes.
Perhaps the most profound part of the Buddha’s teaching is the description of how this wheel
of life, death and rebirth continues rolling on. The doctrine of Paticcassamuppada decrices
twelve causes and effects viz., (1) ignorance (2) kamma formations, (3) consciousness, (4) mind
and body, (6) six senses, (7) feeling, (8) craving, (9) clinging, (10) becoming (11) birth, (12) old
age and death. According to the doctrine, ignorance and craving are the two main sources of
suffering. There are two life cycles, the anterior lifecycle and the posterior life cycle. The
anterior life cycle begins with ignorance as its main source and ends with feeling, while the
posterior life cycle begins with craving and ends with death. In the former life cycle ignorance
and kamma formations in the past life leads to rebirth while in the latter life cycle craving and
clinging cause rebirth in future. The two life-cycle shows how a man’s lifetimes are kinked

with one another through cause and effect.

Keywords: Dependent Origination; Theravada Buddhism; cause and effect.

Introduction
The doctrine of Paticcasamuppada or Dependent Origination is very important in
Buddhism. The bodhisatta began with dependent origination when he reflected deeply on the

nature of existence and attained Enlishtenment. He first pondered old age and death as did
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every other bodhisatta when he was about to become the Buddha in his last existence. For it
was only after seeing the old, the sick and dead that the bodhisatta saw the ascetic and
renounced the world in search of the ageless and the deathless Dhamma. He had seen the
evils of life in old age, sickness and death. Every living being wants to avoid these evils of life
but there is no end to these evils which follow him in one existence after another. In view of
this endless process of life all living beings appear to be in bondage and subject to suffering.
Life is in fact an infinite process of births and deaths. Objectives of the studies are to analyze
of the Dependent Origination in Theravada Buddhism and to study the concept of Dependent

Origination in Cause and Effect Understanding of the nature.

To analyze of the Dependent Origination in Theravada Buddhism

In the objective number one, there are five subtitles what are:1) What is the
Dependent Origination, 2) The Digha Nikaya, 3) The Samyutta Nikaya, 4) The Mahavagga: 5)
The VibhaNga:

What is the Dependent Origination?

Dependent Origination (Paticcasamuppada) is Pali language, a combination of three
words, paticca means because of and dependent upon, sam means well, and uppada means
arising of effect through cause, so dependent on cause there arises effect, hence it is known
as law of dependent origination. In the law of dependent origination there are twelve links
which show the process of arising of a sentient being from one phenomenon to another in an
endless chain of rebirth (samsara) (U Than Daing, 1995 : 26). The word paticcasamuppada has
been translated into various English terms such as dependent origination, dependent arising,
interdependent co-arising, conditioned arising, etc. To be correctly translated, means, “The
Arising of Result Depending on a Cause”. Yet the most common translation is dependent
origination or DO. Dependent origination is most described that everything arises in
dependence upon multiple causes and conditions. All things, either mentality or corporeality,
are interconnect and arise in dependence upon multiple causes and conditions. All things
mutually support each other, nothing standing alone by itself. In order to get to know it better,
we need to examine the following significant scriptures respectively: the Digha Nikaya, the
Samyutta Nikdya, the Mahavagea, the Vibhahga, and the Exegetical or Commentarial Works
(Sanu Mahatthanadull, 2014 : 22).
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The Digha Nikaya

To better understand dependent origination, what we should do is to pay good
attention to a dialogue between the Lord Buddha and venerable Ananda. The teaching of
paticcasamuppada struck venerable Ananda with enthusiasm “Wonderful, lord, and
marvelous it is, that whereas this doctrine of events as arising from causes is so deep and

/}i

looks so deep, to me it seems as clear as clear can be!”.

Then the Lord Buddha replied: Say not so, Anonda, say not so! Deep is this doctrine
of events as arising from causes, and it looks deep too. It is through not understanding this
doctrine, though not penetrating it, that this generation has become a tangled skein, a matted
ball of thread, like to munja-grass and rushes, unable to overpass the doom of the Waste,
the Woeful Way, the Downfall, the Constant Round.

To us, the Lord Buddha could say these words in the same manner since the
teaching of Dependent Origination is profound and not to be understood easily. In other

words, only the noble one who has omniscient knowledge realizes this nature of Dhamma

(Ibid. : 23).

The Samyutta Nikaya

Once at Savatthi, the Exalted One spoke to Bhikkhus about the arisen phenomena,
as appeared in Paccaya Sutta: Whether there is an arising of Tathagatas or no arising of
Tathagatas, that element still persists, the stableness of the Dhamma, the fixed course of the
Dhamma, specific conditionality. A Tathagatas awakens to this and breaks through to it. Having
done so, he explains it, teaches it, proclaims it, establishes it, discloses it, analyses it, elucidates
it. This statement can be clearly comprehended whether it is un-penetrated before and after
the arising of Tathagatas, or penetrated when they have arisen, that element (Dependent
Origination) still persists. So that we can say such phenomena is, absolutely, not created by
the Tathagatas, except aging-and-death always occurs through birth as its condition. That is to
say, a Tathagatas simply discovers this nature of dhamma and proclaims this, but he does not

create or invent it (Ibid. : 24.).

The Mahavagga:

At the very first page of the book of the discipline (Vinaya Pitaka), volume IV. , it is
mentioned that during the first watch of the night, the Exalted One paid attention
[yonisomanasikara] to dependent origination in direct and reverse order: conditioned by

ignorance are the habitual tendencies; conditioned by the habitual tendencies is
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consciousness; conditioned by the consciousness is psycho-physicality; conditioned by
psycho-physicality are the six (sense-) spheres; conditioned by the six (sense-) is awareness;
conditioned by awareness is feeling; conditioned by feeling is craving; conditioned by craving
is grasping;, conditioned by grasping is becoming; conditioned by becoming is birth18;
conditioned by birth, old age and dying, grief, sorrow and lamentation, suffering, dejection and
despair come in to being. Such is the arising of this entire mass of ill.” From the passage, an
elucidation of dependent origination, by exhibit the arising of each conditioned factors or by
demonstrate the occurrence of suffering (samudaya-vara), are called “anuloma
paticcasamuppada” (direct Dependent Origination). In the other hand, the elucidations in
opposite direction from what mentioned above, are to be called “patiloma
paticcasamuppada” (reverse Dependent Origination) wherewith they demonstrate the
cessation of suffering in each conditioned factor (nirodha-vara). They, therefore, can be called
“Dependent Extinction”. Please observe the following text (Ibid. : 25.):

But from the utter fading away and stopping of this very ignorance (comes) the
stopping of habitual tendencies; from the stopping of habitual tendencies the stopping of
consciousness; from the stopping of consciousness the stopping of psychophysicality; from
the stopping of psycho-physicality the stopping of the six (sense-) spheres; from the stopping
of six (sense-) spheres the stopping of awareness; from the stopping of awareness the stopping
of feeling; from the stopping of feeling the stopping of craving; from the stopping of craving
the stopping of grasping; from the stopping of grasping the stopping of becoming; from the
stopping of becoming the stopping of birth; from the stopping of birth, old age and dying, grief,
sorrow and lamentation, suffering, dejection and despair are stopped. Such is the stopping of
this entire mass of ill.” Herein, the twelve factors (links) of dependent origination have
particular Pali Terms. They can be exhibited from ignorance, the habitual tendencies, to old

age and dying (Ibid. : 26).

The Vibhahga

The book of analysis (Vibhanhga), chapter “Analysis of Dependent Origination”
(Paticcasamuppadavibhahga), each of Dependent Origination’s factors are described in the
following manner:

1. Ignorance (avijja) means absence of knowledge of the Four Noble Truths.

2. Activities (sahkhara) mean activity producing good resultant (punfiabhisankhara),

activity producing bad resultant (apunhabhisankhara), activity producing unshakeable
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resultant (@nenjabhisankhara), bodily activity (kaya-sankhara), verbal activity (vacisankhara),
mental activity (citta-sankhara).

3. Consciousness (vinfiana) means eye consciousness, ear Consciousness, Nnose
consciousness, tongue consciousness, body consciousness, mind consciousness.

4. Mind and matter (n@amarUpa), mind means the aggregate of feeling
(vedanakhandha), aggregate of perception (safnfidakhandha), aggregate of mental concomitants
(sankhara-khandha). Matter means the four great essentials (mahabhutarlpa) and the
material qualities derived from the four great essentials (upadayarupa).

5. The six bases (salayatana) mean eye base (cakkhayatana), ear base (sotayatana),
nose base (ghanayatana), tongue base (jivhayatana), body base (kayayatana), mind base
(manayatana).

6. Contact (phassa) means eye contact (cakkhusamphassa), ear contact
(sotasamphassa), nose contact (ghanasamphassa), tongue contact (jivha-samphassa), body
contact (kaya-samphassa), mind contact (mano-samphassa).

7. Feeling (vedana) means feeling born of eye contact (cakkhusamphassaja-vedana),
feeling born of ear contact (sotasamphassaja-vedana), feeling born of nose contact
(shanasamphassaja-vedana), feeling born of tongue contact (jivhasamphassajavedana),
feeling born of body contact (kayasamphassaja-vedana), feeling born of mind contact
(manosamphassaja-vedana).

8. Craving (tanha) means craving for visible, craving for audible, craving for odorous,
craving for sapid, craving for tangible, craving for ideational.

9. Attachment (upadana) means the attachment of desire (kamupadana), the
attachment of wrong view (ditthupadana), the attachment of wrong habits and practices
(silabbatupadana), the attachment of soul-theory (attavadupadana).

10. Becoming (bhava) by way of twofold division:- 1) action-becoming (kammabhava)
Action-becoming consisting of activity producing good resultant (pufifdbhisahkhara), activity
producing bad resultant (apunnabhisankhara), activity producing unshakeable resultant
(anenjabhisahkhara). 2) resultant-becoming (upattibhava) Resultant-becoming consisting of
becoming in the plane of desire (kamabhava), becoming in the plane of form (rUpabhava),
becoming in the formless plane (arUpa-bhava), erceptionbecoming (sanfia-bhava), non-
perception-becoming (asanfabhava), neither perception nor non-perception-becoming
(nasannabhava nevasafnna), single aggregate becoming (ekavokara-bhava), four aggregate

becoming (catuvokara-bhava), five aggregate becoming (pancavokara-bhava).
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11. Birth (Jati) means birth, genesis, entry, full existence, the appearance of the
ageregates, the acquiring of the bases.

12. Ageing and death (jaramarana), aging means ageing, decrepitude, broken teeth,
grey hair, wrinkled skin, the dwindling of life, decay of the controlling faculties. Death means
decease, passing away, breaking up, disappearance, dying, death, the completion of the life-
span, the breaking up of the aggregates, the laying down of the body, the destruction of the
controlling faculty of vital principle.

Sorrow (soka) that which to one afflicted by misfortune through relatives or to one
afflicted by misfortune through wealth or to one afflicted by misfortune through disease or to
one afflicted by misfortune through (corrupted) morality or to one afflicted by misfortune
through wrong view or to one possessed of one misfortune or another or to one afflicted by
one painful thing or another is sorrow, burning of the mind, mental pain, the arrow of sorrow.

Lamentation (parideva) that which to one afflicted by misfortune through relatives
or to one afflicted by misfortune through wealth or to one afflicted by misfortune through
disease or to one afflicted by misfortune through (corrupted) morality or to one afflicted by
misfortune through wrong view or to one possessed of one misfortune or another or to one
afflicted by one painful thing or another is crying, lamentation, the act of crying, the act of
lamentation, the state of crying, the state of lamentation, (sorrowful) talk, senseless talk,
wailing, sorrowful murmuring, the act of sorrowful murmuring, the state of sorrowful
murmuring.

Pain (dukkha) means bodily uneasiness, bodily pain, uneasy painful experience bomn
of bodily contact, uneasy painful feeling born of bodily contact. Grief (domanasa) means
mental uneasiness, mental pain, uneasy painful experience born of mental contact, uneasy
painful feeling born of mental contact. Despair (upayasa) that which to one afflicted by
misfortune through relatives or to one afflicted by misfortune through wealth or to one
afflicted by misfortune through disease or to one afflicted by misfortune through (corrupted)
morality or to one afflicted by misfortune through wrong view or to one possessed of one
misfortune or another or to one afflicted by one painful thing or another is despondency,
despair, the state of despondency, the state of despair. Above are the explanations of
dependent origination that appeared distinctly in the Pali canonical text (Ibid. : 30). Ignorance
and craving should be understood as the two roots. Isnorance is called the root from the past
extending into the present, which reaches its culmination in feeling. Craving is called the root

from the present extending into the future, which reaches its culmination in decay and death.
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Mahanidanasutta, the Great Discouse on Causation, is found in the Dighanikaya.
The entire sutta is dedicated to an explanation and analysis of dependent arising and
(paticcasamuppada). This discourse concerned with the relationship between consciousness
and mind and matter, and this relationship may be regarded as the heart of dependent arising.

The Buddha, rejecting Ananda’s optimistic claim of having understood the profound
of dependent arising says: “This dependently arising is profound, and it appears profoundly,
and it is because they do not understand or penetrate this dhamma that this generation is
tangled up kike a ball of twine, afflicted as with an inflammation and matted like reeds and
grasses, unable to go beyond samsara with its misery, unhappy, and state of woe.” So, the
discourse is concerned in particular with the depth and profundity of dependent arising and
its relationship to our entanglement within samsara. Dependent origination is most described
that everythingarises in dependence upon multiple cause and conditions (Pathamakyaw Ashin

Thittila (Setthila) : 24).

Paticcasamuppada in cause and effect understanding of the nature
In the objective number two, there are five subtitles what are: 1) The
paticcasamuppada method of correlating the cause and the effect, 2) Dependent origination

and the Four Noble Truths.

The paticcasamuppada method of correlating the cause and the effect

The paticcasamuppada method of correlating the cause and the effect is generally
known as the Law of Dependent Origination. The brief essential statement of the runs like
this;

1. Avijja- paccaya sankhara = Dependent on ignorance arise the rebirth producing
volitions or kamma formations.

2. Sahkhara- paccaya vinfanam = dependent on kamma formations (in past life)
arises rebirth consciousness (in the present life).

3. Vinhana-paccaya nama-rUpam = Depent on rebirth consciousness arise the
mental and physical phenomena.

4. Nama-rUpa-paccaya Salayatanam = Dependent on the mental and physical
phenomena arise the six (sense) bases.

5. Salayatana-paccaya phasso = Dependent on the six sense bases arise contact
(between sense base, sense object and consciousness).

6. Phassa-paccaya vedana = Dependent on contact arise feeling.
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7. Vedana-paccaya tanha = Dependent on feeling arises craving.

8. Tanha-paccaya upadanam = Dependent on craving arises grasping.

9. Upadana-paccaya bhavo = Dependent on grasping arises the rebirth producing
kamma (kammabahava) and the rebirthprocess (upapatti-bhava).

10. Bhava-pacaya jati = Dependent on the rebirthproducing kamma (in the present
life) arises rebirth (in the future life).

11.  jati-paccaya  jara-maranam-soka-parideva  dukkhadomanass-upayasa
sambhavanti = Dependent on rebirth arise old age, death, worry, lamentation, pain grief and
despair.

Thus arises the whole mass of suffering again in the future (Dr. Mehm Tin Mon,

1995 : 296-297).

Dependent origination and the Four Noble Truths

On the basis of the Buddha’s own statements, we can see a very close relationship
between the Four Noble Truths and dependent originations have in common? The principle
that both have in common is the principle of causality - the law of cause and effect, of action
and consequence. In one of our earlier lectures, we have mentioned that the Four Noble
Truths are divided into two groups. There are the first two suffering and the causes of suffering,
and the last two — the end of suffering and the path to the end of suffering. In both of these
groups, it is the law of cause and effect that governs the relationship between the two. In
other words, suffering is the effect of the cause of suffering; and similarly, the end of suffering
is the effect of the path to the end of suffering. Here too in regard to dependent origination,
the fundamental principle at work is that of cause and effect. In dependent origination, we
have a more detailed description of what actually take place in the causal process (Dr.
Hammalawa Saddhatissa, 1989 : 27).

Let us take a few examples that establish the nature of dependent origination. Let
us take first an example used by the Buddha himself. The Buddha has said the flame in an oil
lamp burns dependent upon the oil and the wick. When the oil and the wick are present, the
flame in an oil lamp oil burn. If either of these is absent, the flame will cause to burn. This
example illustrates the principle of dependent origination with respect to a flame in an oil
lamp. Let us take the example of the sprout. Dependent upon the seed, earth, water, air and
sunlight the sprout arises. There are in fact in fact innumerable examples of dependent

origination because there is no existing phenomenon that is not the effect of dependent
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origination. All these phenomena arise dependent upon a number of causal factors. Very
simply, this is the principle of dependent origination.

Particularly, we are interested in the principle of dependent origination as it applies
to the problem of suffering and rebirth. We are interested in how dependent origination
explains the situation in which we find ourselves here. In this sense, it is important to
remember that dependent origination is essentially and primarily a teaching that has to do
with the problem of suffering and how to free ourselves from suffering and not a description
of the evolution of the universe. Let me briefly list the twelve components or links that make
up dependent origination. They are ignorance, mental formation, consciousness, name and
form, the six senses, contact, feeling, craving, clinging, becoming, birth, and old age and death

(Ibid. : 30).

Conclusion

| will conclude the discourse on Dependent Origination with a commentary on
Araham, the chief attribute of the Buddha. The doctrine of Dependent Origination consists of
twelve links beginning with ignorance and ending in aging death. It has ignorance and craving
as two root-causes, and it has two life-cycle begins with ignorance and ends in feeling, while
the posterior life-cycle begins with cravingand ends in aging and death. Since anxiety and grief
do not occur in the brahma realm, they do not necessarily stem from birth and as such, are
not counted among the links of Dependent Origination. Furthermore, the anterior life-cycle
explicitly shows only ignorance and mental formations, but ignorance implies craving and
attachment, and mental formations imply becoming. Living beings confined to samsara gain
the opportunity to do good only when they meet a wise teacher is hard to find, so most
people are liable to do demeritorious needs. They therefore have to experience the kammic
effects as suffering. So, it is said that they are overtaken by retribution. Once established on
the Noble Path, they cannot go to the lower realms, but even the Buddhas and arahants are

not spared kammic retribution.
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Abstract

Primary school management to success Emphasis on the main goal is the quality
of education. Educational and Engagement Opportunities with emphasis on the quality of
teachers Because teachers are the key factor to the quality of learners. The quality of
teachers will result in students having knowledge and proficiency. Morality has a lonely root
of Thainess. At the same time, everyone will have access to quality education, allowing all
parties to participate in education management and pushing education and learning
throughout life. This will affect the competitiveness of the people in the country to increase
as well. It has a framework for reform in 4 areas: the development of the quality of modern
Thai people; development of new generation teachers The development of educational
institutes and learning resources in the new era and the development of new management.
Thai society is a society that is constantly changing in order to be in line with the era in each
period. but how to make people in society have knowledge abilities and pursue a career
that they are good at there must be a systematic learning under the same rules. Therefore,
education is an important thing that allows people in society to achieve their goals in life. If
we look back to the past, Thailand's education has its origins. which came from the royal
court or palace and temple Later, when the government changed in modern times The
state has played a role in education management. Until being able to manage education in
the form of a school until now in studying and studying in this modern era School is like a
second home for students. But in order to make the school feel like a second home and
successfully manage knowledge, it requires cooperation in many areas to be successful.
Before considering the elements that help management have success. The important thing
that drives us is the understanding of the involvement of each party, namely administrators,
budgets, teachers, students and parents. These 5 factors are important in the management

and leading the elementary school to success and success.

Keywords (18 pt.): Primary School Administration; Management; Factors in Primary School

Management for Success
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Abstract

This academic article is to study SDGs for appilication of the four right exertions
(sammappadhana) for improving quality ways of life. The Sustainable Development Goals
(SDGs) and Sammappadhana are two different concepts, but they share some commonalities.
The SDGs are a set of 17 global goals adopted by the United Nations in 2015 as a universal
call to action to end poverty, protect the Planet, and ensure that all people enjoy peace and
prosperity by 2030. The 17 goals are interrelated and cover a range of social, economic, and
environmental issues, including poverty, hunger, health, education, gender equality, clean
water and sanitation, affordable and clean energy, decent work and economic growth,
industry, innovation and infrastructure, reduced inequalities, sustainable cities and
communities, responsible consumption and production, climate action, life below water, life
on land, peace, justice, and strong institutions, and partnerships for the goals.

On the other hand, Sammappadhana is a Pali term from the Buddhist tradition,
which means "right effort" or "right endeavor." Sammappadhana is one of the eight elements
of the Noble Eightfold Path, which is the Buddha's prescription for the cessation of suffering
and the attainment of enlightenment. Sammappadhana involves making the effort to cultivate
wholesome qualities and abandon unwholesome ones, to maintain and enhance wholesome
qualities, and to prevent unwholesome qualities from arising.

Despite their different origins and contexts, there are some commonalities between
the SDGs and Sammappadhana. Both aim to create positive change and promote well-being,
both require effort and commitment, and both recognize the interdependence and

interconnectedness of different aspects of human experience. In this sense, both the SDGs
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and Sammappadhana can be seen as expressions of a fundamental human aspiration to create

a better world, both for ourselves and for others.

Keywords: Sustainable Development Goals; Four Rights Exertions; Quality; and Ways of life

Introduction

The SDGs: Sustainable Development Goals, were adopted by all United Nations
Member States in 2015 as a universal call to action for ending up poverty, protect the planet
and ensure that all people enjoy peace and prosperity by 2030. The Buddha delivered quite
a lot of Dhamma discourses to different people in the several places for forty-five years; from
the time of Buddha attained enlightenment until he entered into Mahaparinibbana. The
teachings of the Buddha are related to non-violence, equality and peace for improving quality
way of life. Such as, to avoid all evil, to cultivate good, and to cleanse one's mind - this is
the teaching of the Buddhas (Achaya Buddharakkhita (trans.), 1985 : 51). In Buddhism, g¢ood or
bad action (unwholesome Deeds or wholesome Deeds) depends on Kamma for human beings
from daily activities, Kamma is one of the central of the Buddha’s teachings. The researcher
will find out the four rights exertions for improving quality ways of life.

Nowadays, people are stepping further into the digital age. The Internet is changing
everything, including ways of thinking, ways of life, economy, society, and politics (Phramaha
Nantakorn Piyabhani and Sanu Mahatthanadull, 2022: 5106). In Buddhism, there are the four
right exertions (sammappadhana) ways for improving quality ways of life. They are as
followings, as in pali:Cattaro sammappadha Uppannanam papakanam pahanaya vayamo,
anuppannanam papakanam anuppadaya vayamo, anuppannanam kusalanam uppadaya
vayamo, uppannanam kusalanam bhimyobhavaya vayamo. The four exertions (padhana) are:
1) the effort to discard evils or Unwholesome deeds (akusala) that have arisen, 2) the effort
to pevent arising of unrisen of evils or Unwholesome deeds (akusala), 3) the effort to bring
about the arising of unrisen good or wholesome deeds(kusala), and 4) the effort to further
arisen good or wholesome deeds(kusala) (Mehm Tin Mon, 1995 : 265). The four right exertions
(sammappadhana) can be combined two things which are the unwholesome or unskillful

(kusala) and wholesome or skilful (akusala).
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Sammappadhana is a Pali term that is commonly translated as "right effort" or "right
exertion"in English. It is one of the components of the Noble Eightfold Path, which is the path
to enlightenment taught by the Buddha.

Sammappadhana involves the cultivation of four aspects of effort or exertion, which
are: 1) The effort to prevent unwholesome states from arising in one's mind. 2) The effort to
abandon unwholesome states that have already arisen. 3) The effort to cultivate wholesome
states that have not yet arisen. 4) The effort to maintain and sustain wholesome states that
have already arisen.

In essence, Sammappadhana involves actively working towards the eradication of
unwholesome thoughts and behaviors while cultivating and nurturing wholesome thoughts
and behaviors. According to Buddhist teachings, Sammappadhana is a necessary component
of the path to enlishtenment because it helps practitioners to develop the mental qualities
and habits that lead to a calm, clear, and compassionate mind. Through consistent effort and
practice, one can gradually transform their mind and ultimately reach a state of liberation

from suffering.

Bodhipakkhiya - sangaha

The four right exertions Sammappadhana are one of the groups of 37 factors of
Bodhipakkhiya-Sanghaha are thus regarded as the essence of Tipitaka. Bodhi means
enlishtenment. Pikkhiya means literally, ‘on the side of’. Terefore, Bodhipakkhiya means the
component or factors of enlishtenment or on the side of the aspirant for enlishtenment.
There are 37 factors. Assuming that one can develop them fully will attain enlightenment.

The 37 Factors of Enlishtenment are 4 Foundations of Mindfulness, 4 Right Exertions,
4 Foundations of Accomplishment, 5 Faculties, 5 Powers, 7 Constituents of Enlishtenment and
8 Constituents of the Path. In this regarding, the researcher will focus on the four right exertions
(sammppadhana) for improving quality ways of life.

Cattaro  sammappadhana—uppannanal  papakanam  pahanaya vayamo,
anuppannanam papakanam anuppadaya vayamo, anuppannanam kusalanam uppadaya
vayamo, upannanam kusalanam bhiyyobhavaya vayamo. (Narada Mahathera, 1979 : 380)

The Four Right Exertions, also known as the Four Right Efforts, are an essential
teaching of Buddhism that are designed to help practitioners develop their mental faculties
and overcome unwholesome mental states. These four exertions are:

1) The exertion to prevent unwholesome states from arising.
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2) The exertion to abandon unwholesome states that have already arisen.

3) The exertion to develop wholesome states that have not yet arisen.

4) The exertion to maintain and increase wholesome states that have already arisen.

These four exertions are considered "right" because they are part of the Noble
Eightfold Path, which is the path to liberation from suffering in Buddhism. By cultivating these
four exertions, a practitioner can gradually purify their mind and overcome the causes of

suffering.

The Background of SDGs

The Sustainable Development Goals (SDGs) were established by the United Nations
in 2015 as a successor to the Millennium Development Goals (MDGs), which were in place
from 2000to 2015. The MDGs focused primarily on poverty reduction and social development,
and while they achieved some notable successes, they also had limitations in terms of their
scope and implementation.

The SDGs were designed to build on the successes of the MDGs while addressing
their limitations. They aim to provide a universal, integrated, and transformative agenda for
sustainable development, with a particular focus on leaving no one behind. The goals are
interconnected, with progress in one area likely to have positive impacts on others, and they
recognize the need for an integrated approach to development that takes into account the
social, economic, and environmental dimensions of sustainability. Overall, the SDGs represent
a major step forward in international efforts to promote sustainable development and address
some of the most pressing challenges facing the world today.

In contrast, the SDGs are a much more comprehensive framework, covering a broad
range of economic, social, and environmental issues. They were developed through an
extensive consultation process involving governments, civil society, and the private sector,
and were adopted by all 193 member states of the United Nations in September 2015.

SDGs stands for Sustainable Development Goals. They are a set of 17 goals
established by the United Nationsin 2015 as a universal call to action to end poverty, protect
the planet and ensure that all people enjoy peace and prosperity by 2030. The SDGs (United
Nations, (New York: S-09 FWS, NY 10017, USA) : 40) are:

1. No Poverty
2. Zero Hunger

3. Good Health and Well-being



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 79

4. Quality Education

5. Gender Equality

6. Clean Water and Sanitation

7. Affordable and Clean Energy

8. Decent Work and Economic Growth

9. Industry, Innovation and Infrastructure
10. Reduced Inequalities

11. Sustainable Cities and Communities
12. Responsible Consumption and Production
13. Climate Action

14. Life Below Water

15. Life On Land

16. Peace, Justice and Strong Institutions
17. Partnerships for the Goals

The SDGs are interconnected and aim to tackle the root causes of poverty,
inequality, and environmental degradation. They provide a framework for countries,
organizations, and individuals to work towards a more sustainable and equitable world. All
193 member states of the United Nations have committed to the Sustainable Development
Goals (SDGs) and are working towards achieving them. This includes both developed and
developing countries, as well as countries with diverse social, economic, and environmental
contexts.

The SDGs are intended to be a universal framework for development, and therefore
all countries are expected to make efforts to achieve them. However, given the varying levels
of development and resources available to different countries, there is a recognition that
some countries may face greater challenges than others in achieving the goals.

To support the implementation of the SDGs, countries are encouraged to develop
their own national strategies and plans, which take into account their specific circumstances
and priorities. The United Nations provides technical support and resources to help countries
develop and implement these plans, and also works to facilitate collaboration and
partnerships among countries, civil society, and the private sector to achieve the goals.

Overall, the success of the SDGs will depend on the collective efforts of all
countries, as well as the engagement and participation of communities, civil society

organizations, and other stakeholders. The SDGs are considered the gold standard for
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sustainable development, as they provide a comprehensive framework for balancing
economic, social, and environmental priorities. Governments, businesses, civil society
organizations, and individuals are encouraged to work together to achieve these goals and
ensure a sustainable future for all.

People everywhere need to be free of fear formal forms of violence and feel safe
as they go about their lives whatever their ethnicity, faith or sexual orientation. Conflict,
insecurity, weak institutions and limited access to justice remain threats to sustainable

development.

The Connection of the SDGs and the four Right Exertions (Sammappadhana)

The Sustainable Development Goals SDGs’s number 8: Decent Work and Economic
Growth and 16: Peace, Justice, and Strong Institutions are connected to the four right exertions
(sammppadhana). The more detail about SDGs number 8 promotes sustained, inclusive
sustainable economic growth, full, productive employment, decent work for all. Decent
employment and economic growth to achieve higher production goals and produce through
technological innovations. Support measures to eliminate slavery and human trafficking Create
employment and work that is suitable for all genders.

The Sustainable Development Goals SDGs’s number 16: promote peaceful and
inclusive society for inclusion as all levels. Peace and Justice Strong Institutions are a peaceful,
just, non-discriminatory society that means reducing all forms of violence in society, resolving
internal and international conflicts, murder, reducing the use of illegal weapons, promoting
human rights and to support the participation of developing countries in the institutions of
governance around the world. The targets of the number sixteen SDGs are as following.

1. Significantly reduce all forms of violence and violence-related mortality
everywhere.

2. End all forms of abuse and exploitation, human trafficking, violence and
torture against children.

3. Promote the rule of law both nationally and internationally, and ensuring
equal access to justice.

4. Reduce corruption in positions and all forms of bribery.

Peace is When?
Everyone lives in safety, without fear or threat of violence, and no form of violence

is tolerated in law or in practice. Everyone is equal before the law, the systems for justice are
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trusted, and fair and effective laws protect people's rights. Everyone is able to participate in
shaping political decisions and the government is accountable to the people. Everyone has
fair and equal access to the basic needs for their wellbeing - such as food, clean water, shelter,
education, healthcare and a decent living environment. Everyone has an equal opportunity
to work and make a living, regardless of gender, ethnicity or any other aspect of identity.
The teachings of the Buddha are mostly mentioned to make conclusion of all:
Sabbapapassa akaranam kusalassa upasampada sacitta pariyo dapanam etambuddhana
sasanam (Hinuber, O. von; Norman, KR. (eds.)., 1995 : 52). The non-doing of any evil, the
performance of what’s skillful, and the cleansing of one’s own mind. This is the of Awakened

(Dhammapada, Ven. Thanissaro Bhikkhu (trans.), 1997 : 72).

The Four Right Exertions (Sammappadhana) in Theravada Buddhism

In this part, without researching about the unwholesome and wholesome (akusala
and kusala) which are connected to the four right exertions (sammappadhana) will not be
completed in this dissertation, the researcher will be focused on research works, namely:- (1)
The Meaning and Concept of the four right exertions sammappadhana in Theravada Buddhism,
(2) The Root of Akusala (Unwholesome or Unskillful) and Kusala (Wholesome or Skillful), (3)
The Types of Kammapatha and (4) The Benefits of Sammappadhana. The details are as
followings.

Sammappadhana is the right exertions that one should cultivate in order to develop
wholesome states of mind and overcome unwholesome tendencies. There are or four
exertions four supreme efforts (sammappadhana): (1) the effort to abandon unwholesome
mental states that have already arisen; (2) the effort to prevent unrisen unwholesome mental
states from arising; (3) the effort to develop wholesome mental states that have not yet arisen;
and (4) the effort to maintain and perfect wholesome mental states that have already arisen
(Acariya Anuruddha, 2007 : 240). Sammppadhana is the effort to cultivate wholesome states

of mind and abandon unwholesome ones on the path to liberation in Theravada Buddhism.

The Meaning and the Concept of Sammappadhana in Theravada Buddhism
In Theravada Buddhism, Sammppadhana (Pali) is a term that refers to the mental
factor of "right effort" or "right exertion" on the path to liberation. The Four Right Exertions,
which are part of the Noble Eightfold Path, are:
1. The effort to prevent unwholesome states of mind from arising;

2. The effort to abandon unwholesome states of mind that have already arisen;
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3. The effort to cultivate wholesome states of mind that have not yet arisen;
4. The effort to maintain and develop wholesome states of mind that have
already arisen.

Sammppadhana is an essential factor in the path to liberation as it involves the
cultivation of mental discipline, mindfulness, and concentration. Through the practice of right
effort, one develops the ability to recognize unwholesome states of mind, abandon them,
and cultivate wholesome ones. This practice leads to the development of wisdom and the
eventual cessation of suffering. Sammappadhana is combined by two words, they are samma
and padhana. Samma means thoroughly, properly, rightly; in the right way, as it ought to be,
best, perfectly (T.W. Rhys Davids and William Stede (eds.), 1921 : 154). Padhana means
exertion, energetic effort, striving, concentration of mind and making effort or putting pressure
onto somethings by using a lot of physical or mental energy and power in order to make
something happen. Sammappadhana means making exertion or effort in the right way. Some

of the Buddhist scholar translated as supreme effort.

The Roots of Akusala (Unwholesome or Unskillful) and Kusala (Wholesome or
Skillful)
The Roots of Akusala (Unwholesome or Unskillful)

"Akusala"is a Pali term that is commonly translated as "unwholesome" or "unskillful."
In Buddhist teachings, akusala refers to thoughts, words, and actions that are detrimental to
one's own well-being and the well-being of the others. ‘Akusala’ refers to unwholesome or
unskillful mental and physical states or actions that lead to suffering and dissatisfaction. There
are three kinds of the roots of akusala (Unwholesome) according to ANguttara Nikaya, it is
explained by the Buddha “Tif’ imani bhikkave akusalamUlani. Katamani tini?’ (Morris,
Richard, The Rev. (ed.)., 1961 : 201)

1. Lobho akusalamUlam,

2. Doso akusalamUlam,

3. Moho akusalamUlam.”

There are three roots of the Unwholesome, in according with the Numberical

discourses of the Buddha in ARguttara Nikdya. What are they? (Bhikkhu Bodhi, 2012
: 291) They are as followings.

1. The Unwholesome root, greed;
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2. The Unwholesome root, hatred;

3. The Unwholesome root, delusion.

These three kinds of ‘roots of akusala’ are commonly identified as: greed, hatred
and delusion. These three roots are considered the fundamental causes of all unwholesome
thoughts, speech, and actions. The roots of the unwholesome are Destroying life, taking what
is not given (stealing), engaging in misconduct with respect to sensual pleasures (sexual
misconduct), telling lies, divisive speech, harsh speech, idle chatter, intense desire, malice,
and wrong view (Most Venerable Phra Brahmapundit (chief ed.) and Peter Harvey (ed.), 2017 :
305). These roots give rise to unwholesome thoughts, speech, and actions that cause suffering
for oneself and others. The cultivation of their opposite qualities - generosity, loving-kindness,
and wisdom is considered essential for the development of a wholesome and compassionate
mind.

The Roots of Kusala (Wholesome or Skillful)

The word of ‘Kusala’: clever in finding out what is good or profitable (T.W. Rhys
Davids and William Stede (eds.)., 1921 : 24). "Kusala" is a Pali term that is commonly translated
as "wholesome" or "skillful."lt is a central aspect of Buddhist practice and refers to thoughts,
words, and actions that are beneficial to oneself and the others. The Buddha mentioned about
the roots of Kusala (Wholesome or Skillful) in AQguttara-Nikaya as followings, “Tin’ imani
bhikkave kusalamulani. Katamani tIni?’ (Morris, Richard, The Rev. (ed.)., 1961 : 203)

1. Alobho kusalamUlam,

2. Adoso kusalamUlam,

3. Amoho kusalamUlam.”

Bhikkhu, there are three roots of the Wholesome, in according with the Numerical
discourses of the Buddha in ANguttara-Nikdya. What are they? (Bhikkhu Bodhi, 2012 : 292)

1. The Wholesome root, non-greed;

2. The Wholesome root, non-hatred;

3. The Wholesome root, non-delusion.

These three roots mentioned as above are considered the fundamental causes of
all wholesome thoughts, speech, and actions. When one is not greedy, hatred and delusion
do not arise from the absence of greed, hatred and delusion such as abstaining from destroying
life, from taking what is not given, from engaging in misconduct with respect to sensual

pleasures, from telling lies, from divisive speech, from harsh speech, and from idle chatter,
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absence of intense desire, absence of maliciousness and right view. The Non-greed, non-hatred
and delusion are the roots of wholesome.

The cultivation of the non-greed, non-hatred and delusion are considered essential
for the development of a peaceful and compassionate mind. These roots give rise to
wholesome thoughts, speech, and actions that promote well-being for oneself and others.
The cultivation of these wholesome roots is considered essential for the attainment of Nirvana,
the ultimate goal of Buddhist practice.

The Types of Kammapatha

In Buddhism, Kamma is the central concept of the Buddha’s teaching, it refers to
the intentional actions of individuals and the concept of cause and effect. The word "kamma"
literally means "action or deed", it is believed that our actions have consequences that will
affect us in this life and in future lives, according to the law of cause and effect.

The Buddhist concept of karma is seen as a crucial factor in the process of rebirth
and the cycle of existence known as samsara. The quality of one's karma determines the
nature of one's rebirth, and the accumulation of positive karma is believed to lead to a better
rebirth and ultimately to liberation from samsara. There are two kinds of Kammapatha or
Action: Akusala-kamma (Unwholesome Action) and Kusala-kamma (Wholesome Action).

According to the Somdet Phra Boddhaghosacariya (P.A.Payutto), he has shown the
types of kammapatha in his book of Buddhadamma (Bhikkhu. P.A. Payutto, Robin Philip Moore
(trans.), 2017 : 320).

1. Akusala-kamma (Unwholesome Action): Unskillful actions; bad actions. It refers
to unwholesome actions that lead to negative consequences and hinder spiritual progress.
These actions arise from unwholesome roots and negative mental states such as greed, hatred,
and delusion (lobha, dosa, and moha).

2. Kusala-kamma (Wholesome Action): Skillful actions; good actions. It refers to
wholesome actions that lead to positive consequences and support spiritual progress. These
actions arise from wholesome roots and positive mental states such as non-greed, non-hatred,
and non-delusion (alobha, adosa, and amoha).

There are three kinds of kamma or action: 1) Physical action (kdya-kamma): actions

by way of the body, 2) Verval action (vacl-kamma): actions by way of speech, and 3) Mental

action (mano-kamma): actions by way of mind.

The Courses of Ten Akusala-kammapatha (Unwholesome Actions)
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There are ten akusala-kamma (J.Estlin Carpenter, D.Litt. ed., 1976 : 269), or
unwholesome actions, that are considered harmful and lead to negative consequences for

oneself and others. These ten actions (T.W. Rhys Davids and C.A.F. Rhys Davids (Tr.), 1921 :

247) are divided into three categories: bodily, verbal, and mental. Which are:

Three Categories

Dasa Akusala-

Ten Bad Channels of Actions

kammapatha
Taking life: This refers to the
Panatipato intentional killing of a living being,
including humans and animals.
Theft: This refers to the act of taking
Kaya-kamma Adinnadanam someone else's property without

Physical action

their permission.

Kamesu micchacaro

Inchastity: This refers to any sexual
activity that is harmful, exploitative,
or outside the bounds of

consensual relationships.

Vaci-kamma

Verval action

Lying: This refers to intentional

falsehood or deception, including

Muca-vado
exaggeration, distortion, and
withholding of the truth.
Abuse: This refers to any speech
Pisunda vasa that is intended to harm or defame

another person.

Pharusa vasa

Slander: This refers to any speech

that is hurtful, abusive, or offensive.

Idle talk: This refers to any speech

Samphappalapo that is frivolous, meaningless, or
lacking in substance.
Covetousness: This refers to the
Mano-kamma
Abhijjha desire to possess or acquire what

Mental action

belongs to others.
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Malevolence: This refers to any

thought or emotion that s

Vyapado
motivated by hatred, anger, or
malice.
Wrong View: This refers to any belief
or attitude that is contrary to the
teachings of the Buddha, including
Micchadhtthi

denying the law of karma or
rejecting the existence of the Noble

Eightfold Path.

Kaya-kamma refers to physical or bodily action, which is one of the three types of
actions (kamma). The quality of one's bodily actions can have significant effects on one's

karma.

Conclusion

In conclusion, the SDGs and and the four right exertions (sammappadhana) for
improving quality ways of life in Theravada Buddhism. It is that a long way to go to achieve
peaceful and inclusive societies and effective institutions. Conflict, violence, corruption, and
injustice remain significant challenges in many parts of the world, and marginalized and
vulnerable groups often face discrimination and exclusion. However, progress has been made
in some areas, with countries taking steps to strengthen institutions, increase transparency and
accountability, and promote human rights and the rule of law. The SDG 16 targets have also
raised awareness of the importance of peaceful and inclusive societies and effective
institutions, and have provided a framework for action.

To achieve SDG 16 by 2030, it will be important to continue efforts to strengthen
institutions, promote human rights and the rule of law, and address the root causes of conflict
and violence. This will require political will, leadership, and international cooperation, as well
as the involvement of civil society, the private sector, and other stakeholders. It will also
require addressing systemic issues such as inequality and discrimination, and empowering
marginalized and vulnerable groups to participate in decision-making processes.

The benefit of Sammppadhana, or right effort, in Theravada Buddhism has several
benefits that can lead to the attainment of liberation. Here are some of the benefits of

Sammppadhana with references to the Buddhist scriptures: 1). Cultivation of wholesome
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states of mind: One of the benefits of Sammppadhana is the cultivation of wholesome states
of mind, such as love, compassion, and equanimity. The Buddha states that the development
of wholesome states of mind leads to happiness and peace: "The person who cultivates
loving-kindness...has a mind of loving-kindness, and with a mind of loving-kindness he regards

all living beings...Thus this person is one who dwells in happiness and is a delight to others".
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This academic article aims to study about the clothing of monks in the Buddha.
The cloth in Buddhism that the monks wear in Buddhism Called to be called in a variety of
ways, most of them use the word robe or tri robe cloth, which consists of 3 pieces of cloth:
1. Uttarasong cloth 2. Antarawasaka cloth and 3. Sanghati cloth, which these clothes have
evidence in various scriptures. Including in the Tripitaka by means of obtaining cloth in
Buddhism is to find a piece of cloth in the forest from cloth that others no longer use sewn
into robes in order to be able to ordain as a monk in Buddhism The robe cloth is regarded
as the resting place of the monks. that the Buddha allowed him to wear clothes as in the
Vinaya The robe is a blanket. Pha Sobong is Pha Nung, Sangkhati is Pha Phad or Thap cloth.
In addition to seeking in the forest The Lord Buddha allowed the robes to be offered from
other people, called the householder, and the first person to ask for them was Dr Jivaka.
The appearance of the monk's robes in Buddhism is a rectangular shape. with stitches similar
to the Khanna that Phra Anon had designed as the Lord Buddha told Ananda There are six
types of fabric that can be sewn into robes that the Buddha allowed to be used as robes.

So, the blanket or that robe regarded as an important factor for monks in
Buddhism because it is the main factor in identifying the characteristics of being a monk in
Buddhism and made him aware of the meaning of clothes in Theravada Buddhism, the
evidence of these garments appears in various scriptures. Including in the Tripitaka, the way
of dressing of Thai monks has a unique style of dressing. No matter which country you go to
What color cloth are you wearing? You will immediately know that they are monks from
Thailand because of their unique clothing. The Theravada monks in Thailand are clothed in
4 images as follows: (1) Robe (2) Dragon robe (3) Cover the shoulders across the shoulders

(4) Dong
Keywords (18 pt.): Buddhist robe; Buddhism

uni
msyaviaduiendnvalvesinu dnuivusasinie udazarauninmsdsiufiuaneiaiu

ponil uidniduinanuslesvudesauludanshiyamiveslsiay Wutdnuwe¥ingluaionnsnia

a

Tngannazdumniuiesne gu1d uvasadte (2562 : 168-184) nsysieeriutiosvesinuividey

S @ (]

lUlumaungg wiwslussadaaugauniidnnsavioning® (hermit) Yaviutos sanluviiey

o

winoaglunziansiy viounnsnauenuTatugALInNdsiine1ug wevumewinduluduse



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 91

WIMUAIINUAINIRE19EILEAN WBLAAIDIAN UL BUEIAMATAUUTENTVRU R laneud
nuivseuniulisineeiivier mszsiludvenssugiuaziansdaaiiu msliysiude gnuesil
S Mo a o  w & S ° v
Juisoswasauildfivssinal Wunineunsoe dmsunsenvsaau iy nsenmsidnlanssmnuade
TnsuURvesnssasdliuansseaniuaninuivngudus wu msbivasey s3uiensnsiayg1nli

wszandl it dournnuaznslildih TsgnadunIoaiay (Judu

nanlunsznnseauTInveanseinyazioinniudinlun1suuRsssulunisme s
wznmseawilitiugyflenguian guidnt ineseuigeeudusnssnnseawn Taideserdedade 4
lnglaniznIeaysinvesnseinyg deludagiuasiionsondit m3s vie lnsds wdnUntaely

= wa [ Y £4 [ £ a ! a a = ' L
nyviasyinnnulunivesndislauas vludeasenitln@as uaslnsrslinnunaneegislsiv
wszfnylunsenmsaaun Tuunilfideastiaveidemanssveshyaidlunssnnsmauiasimiay
= < ! =2 v a a Aa d' ¥ ! a
fanundunnegnals InefnwluduislasgnidvsingseswesainvemsyAnylunsennsenaun
¢ 4 o S a v

Tadsessanawiedsenansulanuieves

suuiiuladn nsystuvesnseinwiudanuddyiluegiauin delududidmsudeiu
sUkuUM I waranudAgveauin Judulsiuitiaulanens@inedl uiasewds ddmsu
yainvesnszAnylunssunsaraunduegisls 3uuuunisysiniduediels ndnnisysi uae
ANudAyvaINsialunsennsmaw Tanlunsduaiunisussgessy nMssisamsenmsaaule

| Y L ova o ™~ = P A < ¢

ag1als Al JIdeTeaulanazfnyinmsyavinlunsennsaaunasim Wwedudseloviun

MsAnwkazkINIUURNgnABsialy

Hjevinlunsznmsanaun

v 1 | £ v v

Anyardlunsenysaaudnasiansnldaieg fu wu ddegna dantaee dnde viely

3

[ a

Tagtuazsuniidnlesdsvserndas Ineusenaulumenn 3 lu fe 1) 91 2) gns1asd wag 3)
dunsan Fanszuvsidnstlieuginsuanemuls UsnngluduisnselnsUgndinnuaanndes

o/ L a a o a = @ 1 dqj
NUBFUIVIIVBRINTSNNY TngAnuningvesrseniinmelull

1. thdsana Ae Avsendinsennsidmseeygaiildld lnedusignuangiuly Sewmeu

v Y @

Insgynsdmsdllse sfagiaiaasls lnanouiinsennsidnlanisdn “isnvsiisdndndeanaiivu

wue” Tudwiuty vmadnnedsldthnseindynasslunvsdludimadn “dusnszosdgasguensyasd

(% [%
[

nsalusadnindeanaluaseiliin” A3

o [

AU WIENNSIMTINTEAN IS

| Y

1 “i1agiiavginveanantnu
MUD” AU MIANNZIDUNNNTINTIUNTEATIUNTENBURINTENNSLA0IENT Y FIMTeendan
wrulvgfunnelinadn “diusinszediatey venszasAlusanswwdrdsanavudaiilitn” sy

WILHANTENNEAIMTINTEAIAEN “Loasfiannddegnalilivunue” dduiu mangdsaiine

J
Y
PufumIUnsEaslunseisveansennsidimels Jaladennafuain ns1uyadn “dudnszosny
150y VoNTTaIALlUIANTINIREUsgNa MAAuTdA” AL NIENVEIINTINTEATAEIN “L1aie



92 M5815WsTsTIUYA Tl 1 aUuil 2 (nsngrax - SuIAN 2564)

'
=% Y o

AaUsgnal iMlyumue” AUty TNIdnNL I NNNTINIIUNTEAN3 N TETE U IN TSN TN NS
menseiie Jmsendauwiulngundiyain “dusnsreaddiaty vensvesrlusansiiei dsgna

PuuRaningn” Gar. (Ine) 4/54/44.)

2. lmange Ais AnSentdae Kveseenuivluadenmnsnia dusnglunselnstgn Tu
AOULANAUATORNUIY avAgIEIvayTUNTEEad wIY 50 AU WWuw1wuun Wuynsvense)a
wsuvgdeslansuinni “sanaynsinuruwaziaysininnaszeanatnizouuanduusinde
wa2” .. (Ine) 4/38/30.) asuanisagiaalansiugniwaldsladnufa fedin “sysuitouay
usInYfeanaynsinurtkazuIndsiuiinaereananisauuInluus gty awglinny
Juwd” asusdamengiadmvantiu ldmdud lumvunsseasiisiioy asudus lalniinunsse
avuailaguey o NauAIT ATIIL vunsseazaaneagiad 50 auludidinseginseainiied
Useiiu Asudiaudd linneafmmsediinsen1audils o Aauadsyinunsseasgus o Hauads 1
nsuansEdiinsenin dldn “wsswnsidndl amengiaduesdinszesd 50 auwiail WWuyiguun
Juynsveamsenaasuiivaies venszadlusausemulonvdsaeuamevesiinszesdvaniiiin”
wszgiinsznalinsaeyuniinar Q. (ne) 4/39/31)

3. 9w fie "/ i lBnemiledn “Adagna” JWudilaididnves Aelusssudiey

Y @ v A Yo @& a P | S @ v g Y av gy

YosadRauinTInnsnai dinseldviidudseninaindiagndy vieasatudvieanidl fanldly
Y | A [ Y A v Qy 19 2/ a =3 v & [ £ 14 =

wenndl yade o Aelduridnveautaud dazudy wseAnwildiondduundnuazundeusiedain

J 4 1 ! d 4
wAnlel v wivey Wudy

N1SUNNENVDIN ST lUNTEN NS AEUN

msysrindnlunisnsgnsaaundinnudAyuaziinnnudnduegds Wesmensziny

9

wazanailinnudduiiasfasldaoainsesdnguivsaise) Juduasesladevesusmdna n1sdnun
Tmdnlalusesnisdeainlugiusiasassusvsaulnauilaa AvilinseinyiagauiasaIunsonised

noglinudgnnIn auANLMInzYeaNMzmA v liRAnwllutrnudAgyiieliiAnnig

v
va v 19.1 1 =

Waunsiesaals JaluideliiTuarlanannfnisysiud 1 vesnszasdlunsswnseaaunlugiaiy

Y

¥
[y

' A o = = o A
713 Nddny Ineilseazidennall
n1sUsiNdNvaInszas luadennsnia
myysiudvesineasdluadowvsnmalifiluuundaauenslasgianis Weannnayns
Pgduguanunazdosuardudaluiduiines wazdilifinnsdnuaindistunlsnituas
g1ile wagasTarnudalvuy wunvnsednsls Wevauaaudisnazieaielaramniini e 49919
R v o o vy & g v Ly A v 4 4 @ v A v <
udiinuntng vt Juantne ngjdng nenduenndiluneswesvielduimaeldvieany

10Ul uU warthungnvinanuazeadaduiiduiig lneeradeadulriaiunidnway

g1INOAMTUIINEYDINULEY dIUFULUUMIUUTITTU wezinwasdaaldianinviedashivuuigie

9



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 93

LuuanvasiEes insziinaziudugnuivmieunseinvasdlutagiuuedng adiazain
= a & a v v v A o & Yy A A Y] a o W
Wesandastuinandinaigysenynuuntng v1etne Muiduaee) TduRumeanu wedsdrsy
AatatinsuagssuTesudeula wszesnsguR auna (2558 : 31 )asdlileanunusinglu
a | a o 1 2 «N.Y. 0 o a 1 (% (Y | Y a & a v

wszlasUgnduateinsnandlii “lwheanudunilendt dnsdniulidudsunna Aaseuies ..
=2 I a A L% 1 Y ¥ = o gj v % 1 Y ¥V
faalnazie wazUniudnliiseuses Wevihwensaedlaneiu vuliiseuios Tunsuansansn
wehidenssy iudgasasAedesin” Feidenudisalssun lumsdidiu nand “vudeang
ilndunasndany Wianesied uldlidaluliindau” (. (ny) 4/44/54-56.)

A1 “YauliSeuses” nunedn Yalnasieuasuniualiiseuses viaedinsaes

0 a v

(Muntuazaunddlmauaiu vuliissuies lunisuansauansnms evinitdonssy ivinaes Ty
¥ ¥ 1 2 a gj Ya :’I 1% % a val 1a 1ra ¥ g 4! I = ]
s Uit dengiavanglritundd ndngu Ynmelvd e Lidnidugesisninefviungy
U119 2 919 Tun1seaniamuin dUaA1u91 “Aeendsanfuuaisiiodneg Guuinsoananiuiioud
Uszpalinnediens 6 Suiinul (91m119)” UvzUadamsviagumilouiu Nudunneeneds Ae daeng
[d £ oY ¢ & ! = = LY &, ¥ ' Y S a I ¥
Jurhvindauuen gansiasdiduviaiadss (dee) dunsnantumis widagduludednedis Ae /i

o a g v | A - D T ) & v 1 A i
iy denfiluiinaundouriudsniinds dwdunsnanduinys Sendi aus
NAIINNTENNTAUTINI UL A8 ileUsENIM WA, 236 WEA18LANUNISIYIN
msguiuddimeumsennsmauninensim (asen 3) Imatyiesoulusunviv uazdndeas o
nalugauuaum1eg 533 9 wis nildutdurufunaudinisig deuinsennsmaunludinniv (e
Sendnedrmilevesiunauasaeniluein) l9asyiuseazsideulnsudeniuauasnsIves
Us8919U wastng NSt il ATUIIINNSANITIEN 17 UTINHANUNIAIIAITAINITT o ..
1696 N3z innsumumglaasessydaudiludininiy ddunatuiulesdgnuinnii
(Fug) AvouATataglnuinn Wizl UTnnTUNY Wanereruiasasudulaninnivlule wasdsiven
nasvmduluiioamiuluduagliludrunaladnime Wenszesrdanmstullesludimlaiseuiey

a U |4

waadalanseilunsznnsaaun lnelimssasdludinimivsundulinmedeniu nieududa
o ) X = a1 X 9 A Ada av cd A o
damneunsessaidy duusidunsenmeaaunInasysauteuludiniviv SReddniidesdeluiluy
AuaulndlAes Usenauiuganiaitu wsenmsarauntluduisgnyigug deadeuliidenlnsuas
IS (Y = Yo v v A ! &, LY o oA a
dinsdandalasunmsvensutivieilundnvesUsvnantiudensenmsaauinien sy
YRadennTF nangusuindmuneigla Miimsademauaautulugissugiineu
allen99f Mduansiiiuimwszadludosgvowiatuiiagiudsludnuasfeniui Az
lAanUseRunnssukuAumININNTEAnY 3 3U Buduunsvindsaauivannuludielusiugnes
Jandagnssays Wudavzausidffiengsammsandssud 7-9 wanliiiudsanuduiusvig
wsznvsAauIsznidisdlusugnesiuduiieaivonsii Janeduilvguliiulddmezasdiu

iinsgnesiaiuinagiudsludnuazuuuRe il



94 5815WszETINYe U 1 avudl 2 (nsngrax - SuatAu 2564)

nlleanudradunldendiegnunt asiuldnnmsysindivemsyasdluadenvsnia

—

M v = Y | o 1 ' =t i o @ = L v e v 1% &
dlgfisuwuuiinness viiedinnudaueditlaegiwmis wissiminluinmsysiudilnseuieatu
Feaziiulaannadeinsveding iwsensiutuiliunainnisiiumaneyssanunduseiy

auu Msvuiveanszadluadennsniatiazdaldinigse diu willouiunszasdingludagiu

nsysvinIsvesnsrad ingatenousaulnduns

o &'t

ANULATYVBINTENNSAIEUI TN TIIMEINNA A Uk uUssmalne Tuadeneyu

FIUAILIIUNITIY L@AVUATDITNVITUNTEUMNERSInTaalavie (W.A.1817 -W.A.1860) NIIAFU

9 9

AnAdniveamszaidan Samsiennsuinszninsediesy dudunssinszvndminmeusdiei
UAATETINTIY WnHewinsEnmsenaulungealuiiy

souTidnuu wory wowins safilewihedsnaed Telddmezasdludunssnmsmaund
aaming dmstuudnszainiunduglvandluliowosmutng 15w Lnsnss WsAawIan ssm
FsdanmsdlufuunuunugluvipiegaFeantuustu silfnsewnsmaurdionmeny wagaau
wsmuaiaaiguudnoutununaudeuly Wenmzawdldyuiuluamziietuud Fvldute

< A Ql' [y ® 1 a = a 61 Ho oa v a
pandu 2 Wan Ao wanliaumIuAuagse MdseunwIuigd wisleslgn augasdiheidnbeniny

[ o (]

oglndtihu 39ldded “Auzaund” duminfianmuidaaunsgsy fazvufymeanuasuguogniy
foluth Fdlé8edn  “Amzednyand” edilshnuits 2 Ay Aviuegludineifentu Aelineify
LHEWHNTENNSAAUNATY T TRIFULY

FuIULUUNNTATST YRSz A sy iusTnanmeun wagnilugnuaulingnud
de viefiFenduitiluinsiutnsiunou Tunaeenuenda Wy sendamuin Msvimduiiduusiade
alvvioudn esaniinmsnunsemssUasivaluie deszivgiuegeluanvesiniBosie dmiad
Bunsznmsgudurindsmiugnuiu anmmiinsyinglugaglovislsisiudnadenuunsisdiy fas
Humsiudhandvsmnatenvesieyusiumuna Jslsviudavmarnuagniugnuiviidnuidne sudu
yaslngud Wufeiun suszAvssnusvamszasAfiilesanldensvainve whTinmiunemie
vadunmeglufavemszamnimetdu fohiFeuiosfunmimsenainvdenidam wileunsznnssy
IngazansnunimsemssUvesrsdanuazmir fauanslifiufannuazidonsou anuduszidou

vasildvadlnenie wgesnsguIR Aunals (2561 : 33-35)
wanandlusudveaaseadsin luaduglurivagliledrsivudvaes nNEduUwIwnets

= =

2 v = o A a vy oA i A o U Ao Ay Ya
GINZGRNGESP! "U\‘iﬁllrmﬂﬂﬂlﬂﬂaaﬂﬂaﬂ@u ﬂ]guamiﬁUﬁLﬂa@QLLﬂu‘ﬂHu LL@LU@QQWﬂIuaﬂJUﬁiﬂ]mﬂm?ﬂ‘l/ﬂ%ﬁﬂﬂ

q

'
o =

dlosuazdnin Feiies 5 & laun Blugasea taun @01 @ dues @l wasdinaes Tunisdeud

a Y oA A v a A v & Y oA A a2 1a a o ] o
ﬁni%glllEJ@NaLwa@QaQULW373NﬂW33'§UU 98UAVADIUUFDU %QQ%lNN@WiS’JUEJ ﬂ'ﬂuj)uamﬁaﬁﬁfﬂ

wzasalld315dmaes udmdeslivanenunuingiunilluviesiunazmugiimans lunsdeuddng

q

= £ o 1% =

Wevanluadeegsendldddniimiloulutagiu dniundendsldTanimlanaly desziuldain

9

Y &

° ] & v a Y v Y aa Yy v Y A @ A A H
ﬂ']iu’]LLﬂu?JHu@J']LUu’J@ﬂ@U AR BDINTTNIENLVUNFN DIYDUKAY ) A #2750 UUALNADIBNUIN A

q



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 95

wagluadenoulinsfnsaiuyisinanfningJunniasay Jusen yhlnlinsihAwdesoudunsoduan
wltluananinseyseimuanuienlugaiu

v & o C < Y1 & [ 1 a 1 <

aaiu Tugpadioalovie Jumuladn nssadlnenshefuagse wasthedUaauigsesineilu
Hmewadgiu warinsywindslugdeuuiieaiusuudensiuney iiveslainnssinuasdly

o X o o v o I I da a Y a o
graduliimnuandafvsewosiuf wasiduwuvegsinvemmseatnvuaulnenily vlivgy dee
U1 (2564 :131-140)
& Y v oavw @ | = < I oy o
nilanutsunlaendisgiwill asnuladinsysindivemssasdlugpadeneu

&

Saulnduns fyunuunisasesiasvesnssasdasunadegloioiduduun wszasdaziudaslnun

Y

Mevn wasniugnuinlinsnude viienisendumluimiudansiuweu Tuiateenueninigy aen

a 6

Taunun viselUfnliuud vsegseaneqnieuenin didvesdstuatvgluiivasdondnaosuddu

'
a

nounluadealuvionsudonliludifen

n1sUiNITVRINsT AN IngasisTaulnduns

asosynadl 3 wadsnanasy (Wihusng: wszumanianszaeundiegin sunad
4 yauzssanszomdudnihueng) vaimnvegisminmesy3 lnsseivsideslaluasorinsves
wzaony o 11y a1e1 Wnsila Fslinssguanuvilvallunsdnszasdueny (337nyfine) e w.a. 2372
waglinssiannesssugndulud wa. 2376 wdiadnndseiuiitausiingims ussdadugudnas
YosnnsIINgmAUsoNn uazlu Sumadl 5w, 2445 wszumaNenszaaaeuindninegia sl
wszususelesnis Wussmeldnseadygisnvarmsunasesnazadtudundusnlulssma
vy wevsrwUyalRatuiiiton “wsesslydinasa sa. 1217 fanszddy fe Idonanuzans
s35ugn Widulinneegnsgnsssmunguung vibidnisuuseniseninevosnnzasdl audni
Unyavesnsyalsgaiasedn “sssuginiinig” LLazL‘%smﬂfj:uwigmsﬁmimmé’qm’mﬁﬁmﬁmﬁﬁmag
usidari “wmnfime” Fuanauilagtull

audanssumanasdInTunsre TS anlsa Srdweliaivhdanamaudiany
WUUURIETTHYRATNY wﬁzﬁﬂﬁgmﬂmpﬁmﬁaJmimLUU'ﬁﬁiuqaﬁgaLwhf’uL‘%aam ﬁﬂqﬁwfﬁwzﬁmm
waneanafiutne wandednlumsvunuudinunseasdlve Asegluiniuaiesiiatsenueninivy
paulvariaesdig

AULAINTELIUTHA nTunTEeTsganlsd sz snd lussnianeus finsy

a I

wnilnevisuntne widessu anlusuniad 5 nounas dnszuminignuiilesmiuunInuIndy

[%
a Y

wizAnwuavanuusidungwaziadewaiiudndrgluanuuuiuauanuazan wilduiloudiu
n3900an 5B leulunl 390 FaUSnwInss IR0 IENIvate InTauATULEY J9UTENIUNTZUN
aa o & v %Y 4 s a a va = Ay v 1 a’lj,,
anaNtaduluanedualdnuslvinaugasdunnimeuifnudaivennudssialuil
1. Aounaglimilasell aunlsaznaiienisiudsausasmsmalime evslidila

<
GRIAIY N



96 M5815WsTsTIUYA Tl 1 aUuil 2 (nsngrax - SuIAN 2564)

[
[ Y 74 I S 1 Y

2. Puuissvesiny dulugruniuanulunsegns Wuluarnyaiurnviy 2 fuwindu
Henfaostuduromsoynaiunends

3. guiadiuveshudunlunszi@lundin 811 9 Au nde 6 Aulasaandulszuna ag
mstugns I8fuiegsamssnmslumalulsunadude flanud Mihweudu viurguionss
Irsthmilimaiidremsasnisen lomedniramilslounds aguinvn adnutiaudie esan
mauvudng fedlethedalild fevnasnsenmeiuiisiuaindaguilvieaanieiunsinedie v
uilnzuinmsSamuedand il fludamadniash nanazsufine fwendienjiudededne du
vmseandeiion ndnnutuimszudseudosniseuagainuind uendievumneanann
SuFiut1e Masnasnleusganeulyl wswnsuUNaLNS TeTITeenaestiaiiunaiug
Fuausthavh uansemavitegneil assomsiuniudn nmsvuinaneadu 2 edhs

0. aduldtindastilvigjoonly viuwuudl 18estiugnuandndu w3umnaumiugnuan
1Asnusineg egranszumiiniensesey deundaengnuiuminundeiiies idesmiluudiaane
ANUILHIMINIBUINBONDE NN ITETITULAATOS

5. igahtiasdulddn mevisfhassedns fyaoeafeiu wiviudsuningsy

6. viunas aSadlidrsfiudney w1medasthmilmensnug Tounthentulumutide
onednimisleundatuluTnuidne fumedou FesasmmasusdionsymssUdssuaunans
ormsvidliednedl aduldthiulng desdumedronisls suriuasndey Svivegnaszaminmena
Snednavils afadvininfudniomeileundmmuiidnedeu udTnenmefiaensnuiuleuntien
Unaslulifosasinands afdlithnteem Feiudhugnuiu ordumauuindiognmsgsssug i

7. mauinfinarsunanuded duldinszdugnuiunsdegiafisatuiadumeg
dullugiudy wsznminmeasesdisihugnuiumaiiuen Ligndeswmiuuuuiiy

8. &unfiu dwiulidouddrunazaguuun liusmnghldmedlunaiunesvilouly

Y]

A1 well i usITUTlEL A AIFIRN T TULIUIULAD

9. fuslaifivunatamiiowdnvy wislalaedy nienimeasisladiuwlnasiotansun
£y 1 Y & d‘ ! = Q’.JI Y YV 1 ndl ¥ L% ¥ 1 ¥
Wi launsennssulunainanialu asesavamiatiumeld Mdhdunediuiginseed la
Fugnsg lihduystuneateiuua sruunamedu lilasiu Weldiend Jeiesdiudian

10. Uszanaaenlifluund Jnduuivsvesiing wsznnsgulumanmildldaandsean

al I o Y A a A ! « ° a 9 1 Y ) % ¥ s v A [ %
an Husidmiuinud Sendy © dnalinn” uwdad dhdenseleusnuslanuluunsalnveqadny uiessa
WU Nr1955A Taunlunigndiwiafniiazeyfniasun Ana1ddsuseanen Sendn “Q
snusU” 119830 “Banusd” wladn Seay warnsseugyndmidiiiisenit “eamsn” wlaiivedu

\Weafiuu Aasiefiugauinsiazgedmsuinuuivsdu Ussadsanuldasann wWiladianege wu ang



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 97

lopdmsugauinsadesazseeyn willadiladndudias Alinsezduiivgiudi lunaiviunesees

v

IV HUAIITWLNDIALDDN SADNNDY NNAIRINVUIUUIUNS

o
a (% 4 a =

11. Anwnvarsudaregludinienieiu fanslusussujiAnseidenuiiiuiiveu

[ ¥
v o

Fuauas auagdarinualld andinmeliiuegneiy sssugindnmelivinegned Arsdumada
avisvanrine Anfanszmaunanudoufendounifnydiodhilarh wssmaiunszamniniesy
Tagawelafvgvinrmuuuuin Aasisly wiesilignszideuiinali
12. MIRURITDINIZUMTMEAURUULAN ANFUNAIEMIAINNAZAINLINED 92I1IUUY
musssufloanerafie andumsudaginAuly Snwuuivsiline eylausssudenild
oglutind sufouvemmszamimenuuuuisniuissd
1) Msviudntnu visgnsasrdueiseln Sauseanendisly vudenaauaesu by
fhugnuaunnee wWasuduihumedne dngnuandundulisnuideonsuiasuminde Te
anuauUnuaudne enfiornasameiuanswesing uinszamimelunnfuilidesliviunesindy
Aoud dhagliviunesindlu Tideuthgrmasdiduiul fenfiduduuen suaquuilugnuiuings
oehty
2) o3 \Wiuihiid visduifeusgraasdild siuaguuiiugnuaulagiBededu
3) Tuenswsiunes Yaurneilnuivn fetdiuiiuasmed dnvedhmilslou
n&saoninudrn Teunthentulumuuutdng limedidulinaasuutidne Tiesasisaessda
anUsEAnon winszamndmelunniull vusesihugnuinduiiu uliulunaiidenssy vhiis
wazauaulvg agldviudugnuaunle wiasusiumdng ntumauuiidne Tawevosatig
G
4) Tuanihidenssy vie wazauiaulvg wedwnflininuszaniuliuiemsa
agnanliluden 14
13. fnaadsdaanfludevdithuiu fghddtefesuasividenilildnunss
e Tildthendedeuwny uwindsiuaosduauely
14, Tunandhasnauihidenssuid iisnssuid Miunes diedslivszanenuazdndie
1/l aslousfudwniu dhelaann ey insnudhedy
15. Y@ shudremilulaazie Unidiisadss senuenin sauszantemiig
16. fhevinpguniiugnuiv aludunuin lduinsdigeasme aenmelonndeiviey
11991 11u1nsbnalitnands wieenaindsmetnmi wmznaisuinu agldgwsienls delle

e devinwmnaguuinglifins winduidiseauteenuenaniziianSuinan

[
Y A

17. szilyuvindnil g3uiiegnansvndas sulaagvinegndla asilvignanuuuy

IRV

18. mulaliuinduudu as1milaiunidy asviaiuwin s nduing



98 5815WszETINYe U 1 avudl 2 (nsngrax - SuatAu 2564)

19. Wusssuiloudufivosiudsuniasitlv azlvglvg widenunsiulimgdulinss
wndmefvinwnnogud uavgazvinwnnssly suenvesnnzdoulifiinauglunganmauns
vaansdouiiiinazuans luhillenmanadouidaueiios dududmadouss ssusnvean
neSoufidr e iulvgndenutuilasdwuliveseagauniagléfuaugn Snimudountag
ol vwladlvivisienies

20. WrAnzdazsuaanzidou 2980U01uATIART 19NN auaNAIT T9eugyIndil
Fuauens ldoygefld inusidviunsansdl ueeygnatiuidndeuluefanasie uisem
wazvuussssdsuwondsld dndontuiein ssaanadoudutn Sldduegieiu wsaanadou
anzyana ogdseies dota Jouvis Feudlomomediildsueunynia g3 ey an 7
AU

21. sausaanzileuduinuds wegdeuanunvulmiluintuns sanfiduverdhegluin

(%
o

1 b4 Y 1 ¥ < ¥ ]
Tufd vuwnnld iteddennadudmadeu
22. wswiasglasuaumlivinwnnlaudy laduanuldasan wuagllegluinndaldvy

iU 2auvenvenaudennsdeunou lasuayynuwa viuniduls vuiilvviuieesnudng

o v v

23. wssnmimeguinduuaudsnanuailute 19 Ad gavluldsueuginueinou on

bb

sfiuagudn dsnanludedt 20 Ad Glasueyamuazruudinduriumiuaudisie dananiudluded
23

LR

IS a

B
Y
@al ! v v Y [y Y o < 1% 1% J
fif danudarensunases Wideugawiunnssuusulmihaulagauais woldavau Liulius
vinlunlaUnie

24. gaeus Whtuinnes ldauaisuiniag Tidswluiueguassun luinliiunes 14
aa ¥ o U 1 I Y a
Toylaumuindin wslalddeeng
AR INTEUM AU LI INTUNT T UIlTTE Sedsveldasdindamamnariuiiaiu

LUUYRIsTTHERAlnIg wezinwdiulng Fadiauruuuusssugisudtuisosnn agrelsinu s

' a

Uszmunszumauaidadeduasanvaldnysbinuzawiuninmeuiufioy Sdoanunied Any

anatsudazvegludniedieiu dansluduasufifnseideniuiiiuitveuiiuaunis Asuazmg
muualudn unnlimeliiuegetu sssugAnineliiuednall fasdunisdnavsvisaasdie daia

2 = % a Yy o & a o = Ly
wszAmawslusensensouwninudne®ulavit msswmndunssumniiniesuladanelanagviudi

aukuuiniaminldusamidlignssdeuninedd

ANuFAvasrjevislunsEwnsegun
founsdiena
anuddnuesinjsinioifunsdefa daiunnglunselastgn dalanuddguaziiany

a a

Judu felaindunsdefafidesisnseyh wazilundnvesnmssuidutinvemszinuuazaiuius vl

3 ] I3 o oa A ¢ o o ° = o O = o w I3 A a A a
ALNINEN L‘Uu{j"ﬂﬂﬂ‘mL@@ﬂiziﬂsﬁuaqﬁi‘Uﬂ'ﬁﬂ'ﬁﬂ‘ﬁW Wi@iﬂ/]ﬂllﬂ'J']lla']ﬂiyjlunﬁ']ugLUUﬂimﬂﬂﬁ]Wiaﬂ



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 99

Fasuszaniu dmfiunnganulunseidelgnid 3797 ednludggusvisiugunseladainies
P1ALYDIUTINGR
niouansennsosrnsineununenseiallvnsvadvanduennayn siuivdnunlg

d' Y] o 5 o a Y 1 a o oA a o aAa 1 I Yy 1 a
LﬂEJ'Jﬂ‘U{j"U"U?JLﬂi'EN@']ﬂﬂsﬂaﬂﬂﬂHLLagaqﬂJLmi IWLLﬂ Uy AD LAIDIDAY WN@% 4 9814 "LG]LLﬂ LNY

a

Junun 1 Yaindidegna 1 eglauld 1 duginssiediynsiit 1 lagagnaifvamsiladuden 2

[ 7
Y

Milimsgniianunneinerdesiumissysin aniivsngainudt wszgtvanddesuannayns
) v = a & Y oy o = ' I Aa o
Jududuusng lumsldaesiasesuiunsuu laun deindidsgna Sendt Wunsalfiandianseyin (.

(lne) 5/73/100-102.)

v
[ Y [ a aa

wszaviu Jdeldimsussnyuarguanunluaivasmmsnaduindunnsuseand 7ide

= 1 [y

dudaiuuudiusnsznnsiamsdddassnvlintiguiu AmTUsINgANUINTENNTOIANTINTALA
NAYATIN UsTNYeIAeRUsana wseevingname luddsanatiuiunasndin ofsnan Ao K1

Waenlyl dnéle dnlvy dhvudad ddu waztndedu Gu. (ne) 5/73/100-101.)

nnsuenfiadounnseinuuavaniusiuirivi iegaussasdvesm ssindmddny uwae

a

mmuﬂuwummm A3ANIUTIN Iuamamqwmma ﬂ'ﬁl@ll'?SUENN’]UQMQJWiuWV}ﬁL‘ﬂ’]Wiu@\‘Iﬁ‘L@\‘]ﬂ

Y]

‘VINﬂi"’VHLUuLLU‘UE]EJ’NLWEﬂﬁW'i”ﬂﬂ‘lﬁﬁﬂ%Ui”Wi}@ﬂQU@Gl’lll mmuﬂsmgmwmw asfeiu fdvana

v

Lﬂﬂ“UULLﬂV\ﬁuNQJWiuﬂWﬂ ‘WiuNll‘Wiuﬂ’]ﬂﬁ]iﬁ'ﬂ’] “Naals” mmaﬂammmmwmu laAnaellan 9

ee

o w Y]

quaﬂmmzjqawlmma m’;aﬂﬂmammwsqmaiﬂmmmuammw mmuuu Li’]’i]%‘WQSUﬂNWU\‘i?ma

=)

Y]

Iunue Mdnnzeeummiwmssendarunulngdenons winednindsgnaiasa ssianndndiana

=)

' [
o= = 1

Inunue imangaainduiudsladeuinuain Wsanssmaddsananfeuilida wazdAuny

q q 99 q

o al

NIENNTRIANTIATINT R degnalinlvuvue ¥idnngasunn Imseendauiulngiinna

a

Liadn Tusinszesdiiasy vensvasalusanssiaihdsanalivudanilda (. (ne) 4/44/54-56.)
A <) (Y
aa1lugnInIng
AnudfgvesinyminionsianudnduegedsdmsunssAnyad lumsldaesnIasuiug
Y Y A 1 & oa = o & D = Y 2 Y A wa
AU W3120030920UNININTZN LULRUIN LUsTIuUeNUssinalaunanuin kaziduvaugua

a vad

Tug’]uvmuﬁmmm HRERN aﬂﬂﬂmLﬂiaﬂ“UﬂLﬂﬁﬂﬂLﬁﬂ ‘Vii@@ﬂ@EJ’]\‘WI‘LNLUU%@UQU@QBﬂ’]iﬂBLﬂiQ

wva a

Idl a
doanaziiaa TunisufiRgaeatnsi nsewmsidnseyaanssinugulaazdeu foRtlalideufin

Ale wsznnsosdnsslula ”zyajmL‘fluaﬂsu'mwLLazlulﬂmﬂmuaqﬂummamﬂﬂumiaaﬂgum fola
PldfianuRaniansgIte
v a wa (% a [ Y1 oA
wanmMsUJURgnnTng wszumandud auunUale (2549 : 8-10) landanumsngay wily
asaynsmanazludagiunsifmszindussdnaiaseniaateneulianosas fvignisalluy
Asantlansermsiimseugnlinseinyadsuanedsaniduld nseinwuramaniiulvaula
wazduRlanizdsnwians 3asviiallizendn Anufing JsaseelinnusuivaliseusuinUianadag

cada £ & = o Ao q v % Y] ¢
LWi']SLVWlﬂ'ﬁmmLﬂ@GUU‘UL@Q"NLUUE‘WLWG}WV]']I‘VIW33‘1/!V|ﬁL"ﬂ"lV|5\1']']\1‘Viaﬂﬁq@\‘1ﬂ 13 Usens



100 saswszassuy U9 1 aduil 2 (nsngaasl - Suaaw 2564)

lugnendng 13 Yot zndduanisneitesiudswinty Fellingussasdiiiadnfese

Anudulawluaiudanuls nanassiasyanudulavludg lddnsuaonsuliaunismszdiag

<

Duwn Wilddasundlinszaunszny asulduudnlifala luwungu ligunas sesilnuds 1Ju

e32p

=

Id = LY ¥ a 1 1 1 a & J ¥ o
m{]zuzywLiJumeaamaaﬂmﬂmﬂ%aami Lmﬂmﬂmuwmu LNIITEVIANIINTITUY WURANTS

v Y

suegludaing danuvduiuies liludifeansiu Duilafduudy e waslanunwiuegluany

e

dulawredasnudnuld insgaziu wszdnyasdidugfonnudulaviieiasaudnulad” duie

1o JufSnwgaeninamuindas 2 Ysann laud (1) Jegnadene fensysiudndeanaduing (2)

Y 9 Y

W3 MIAe Dan1snsalasiisduinsg

v [
v a s =

wiaunsflondasdiinvu neeAnyladuiiannudulaviiedisneausninme wasseasly o

'
a ala

Taq Alulasrud wilowunnfiUnduldlufinieg Adesendelnvesnueadunisenduly udidula

[y

a I = 9 & va @ = = & a d' & va
iz Anwidutdunlouny Wuglanudulasludig danududaseynidlie nnian wazidugy
Usznaunmedala1sinsiuat deulinnuineuuaziaivgudumiineilantgluny (wy. (lne)
12/244/315, 8. (Inw) 36/180/211.)

= < -4
9L UUNNGINA

I~ I

iyaindaianudndulugiuztolunmend dusunseinwuazauusioindunmsyns

q 9

(% ' '
aad 1 %

ADURTVRINTENNSIIMNT WszasA tusustuefndsdedunnsuszmduaziuueganinduneiuu
- % dt' a a & & a = a jawva A
Wasanmisldaseaiasuivnsaulaausinamaiu imssidunishiandafelsengfujun v3e
= & D = a wa o < 1a < = Ao A
Sendndumirifedeyjianaondinaenaciiin lnodusssudendssindinfedunens1iuiu
4 X

SegunaunTuwinlagduil

[

sanfiusnganuluasinnsna Feasimilaandeasiinszimsidnafianauainngandaiae

q

Tunandmsiasesdunsnan dovinsuazdsiaaiadiluanunluliomieudeinvadnylvg

(3

dlenszinanlsnugnsmauisseulvdulomseinasvemsenmsid mandadn “dusnszon

eXp g

W35y mazwebsnszesrdsibimlondulaany wdveusnlundndnsd Winedndnidnszosdla

o
6 o

gontUiEIAnU191UL” WITNVsRIAnsIndadn “umuiing Arndndnsduuduisdvesmsed

waduRdvaInmunsulinsefitinsnssnmsdn” WWusu sauslusfnyng wzesd Tod1 Wnswd

1@NEN531989

UPAINTUTIYINGTFE. (2535). NaglasUgnn1wiud atuumuielUgn 2500. NTUVNLNIUAT:
L5 afuiuInAINIUS I INeae.
- (2539). wsglasUgnawilve aluamaunaensusvinende. njmmaIuas: 1sefiuw
UNPHAINTUTNVING R

gUn8 unseAde. “entnsludufvgaiu | AnwIRTINLATLUIAANIIUSIYIVRIDITINE” 1T

SNwIANEns UM IendeAaung. U9 41 aluil 1 unsiau-Tguieu 2562 : 168-184.



Journal of Dhammaduta Vol. 1 No. 2 (July - December 2021) 101

[V
v a

wsznvuAnInsal (U.e. Ygaln). (2556). wauunsunmsenaiaiuuszanadne w.a.2556. a3
21. naNamUAT © dTnuiaESud.
a a L1 a Y a dl' = € 0o o
WILTITUANAWA (Noad asialy) U.s. 9. (2551). s1vdmdin nauunsuivenis@nyrnmsaadain.
NUNATIN 3. NTaNNAIUAT © s55UaNHavan I TuTUERETTY.
W3¥0BN15qF unals (anglsatl). (2558). “sUnuUMIYLTITVoINTEading”. arsinusnvs
ANEN AW TN @ VIVINTENNTAEU. TUARINEIRE: UMY IREUITRIAINTTY
NYY.
a ¥ « s a va =2 g a aa 4 gj 1 C% LY =
wilug) Uegun9en. “nwA1ansiielse i nsdlfnwiAnsenddisnssasdasunadoalavivauds
Saulnduns”. Nsansantundeiiuasssy. U0 8 aduil 2 (nNsngeu-Suney 2564): 131-
140.

= v

wszumanIud anslala. “dlunsymsenaun”. Judindnwiuingsad. U0 2 adud 2 (Wwgu-
iguieu 2549).
WIxguIA guile (neadl). (2551). “mybamuinlunsennsaau”. Ingrinusnmsatansunidadin

E1U13 WIENNEANEUN. UMANUUNINGNGE: UNINGNTEUMTHIAINTUIIINGRE.



